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English Abstract

This text, between a memory and an essay is divided in three sections. The first is
about the Guéroutian/Schmidtian inspired, “structuralist," Uspian philosophical method/
perspective, and its propagation throughout Brazil, starting from USP (University of Sao
Paulo). The second section is about philosophers José Artur Giannotti's and Karl Marx’s
places in that “structural-transcendentalist” construction of Brazilian academic
philosophy in the last decades. The third is about different efforts to overcome the
limitations of this "Uspian classical philosophy,” paradoxically Left, by means of a step
forward in autonomy and maturity for our Brazilian philosophical community. A step to
which | present my own personal alternative, a "philosophy of praxis as poiesis" and a
"practical-productive point of view,” involving a critique of what seems to be the original
Uspian methodological limitations and Giannotti’s philosophical unnoticed flaws about
Marx, as they occur throughout all that development.

Resumen en espaiol

Este texto, entre ensayo y memoria, esta dividido en tres partes. La primera versa
acerca del método/perspectiva filosofico uspiano (de la USP, Universidad de S&o Paulo,
Brasil), “estructuralista," inspirado en Guéroult y Goldsfhmidt, y su difusién por todo el
Pais, empezando desde la USP. La segunda trata del particular lugar de los fildsofos
José Arthur Giannotti y Karl Marx en esta construccidon "estructural-transcendental" de
la filosofia académica brasilefia de las ultimas décadas. La tercera versa acerca de los
esfuerzos de superar a esta "filosofia clasica uspiana,” paradojicamente de izquerda,
por un paso de autonomia y madurez para nuestra comunidad filosdfica brasilefia. Un
paso para el cual ofrezco mi propia alternativa filoséfica: una "filosofia de la praxis
como poiesis" y un "punto de vista pratico-material, productivo,” como critica a lo que
me parecen ser los limites metodoldgicos uspianos originarios, y los equivocos
filosoficos jannottianos respecto a Marx, como ocurren por todo esto proceso.

Resumo em portugués

Este texto, entre memodria e ensaio, esta dividido em trés partes. A primeira, sobre o
método/ideario filoséfico franco-uspiano, “estruturalista,” inspirado por Guéroult e
Goldschmidt, e sua difusdo pais afora, a partir da USP (Universidade Federal de Sao
Paulo). A segunda, sobre as posigdes dos filosofos José Arthur Giannotti e Karl Marx
nessa construgao “estrutural-transcendental” da filosofia académica brasileira, das
ultimas décadas. A terceira sobre os esforgcos de superacdo da filosofia classica
uspiana, paradoxalmente de esquerda, por um passo de autonomia e amadurecimento
para nossa comunidade filosdfica brasileira. Um passo para o qual, ao longo do texto,
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apresento minha prépria alternativa: uma “filosofia da praxis como poiésis” e um “ponto
de vista pratico-material, produtivo,” como critica ao que me parecem ser os limites
metodoldgicos uspianos, originarios, e o0s equivocos filoséficos giannottianos a
proposito de Mar, como se mostram nos seus percursos.

(TESTIMONY[1])

Directions and Misdirections of Brazilian Philosophy: Giannotti, Marx and the
Franco-USPian Philosophical Project for Brazil[2]

| belong to one of the last generations that was more
or less assassinated by the history of philosophy.
Gilles Deleuze

My initial encounter with the "philosophy of USP" (University of Sdo Paulo) took
place in 1969, during a time when its graduate program, the first of its kind in Brazil, had
not yet received accreditation. At that time, | was an undergraduate student at UFBA
(Federal University of Bahia). José Arthur Giannotti and Oswaldo Porchat Pereira, from
the University of Sdo Paulo (USP), arrived together, in Salvador, Bahia, to discuss the
promising approach of training in philosophy through "internal reading," a method which
amounted to a technical, structuralist, analysis of the works of great canonical historical
philosophers. Giannotti and Porchat selected two promising recent graduates for
training in the new methodology, who later return to UFBA as professors, one of them
my brother, Vitor, who had never anticipated such extraordinary advancement.

Later we came to understand this visit as an extension of the famous French
Mission that established philosophical teaching and research at USP. Giannotti and
Porchat, regarded as national founding fathers, had studied in France under
structuralists Gaston Granger, Martial Guéroult, and Victor Goldschmidt.[3] Goldschmidt
is the author of seminal "Temps historique et temps logique dans l'interprétation des
systemes philosophiques" ("Historical Time and Logical Time in the Interpretation of
Philosophical Systems"), a short text that presents the new perspective of viewing
philosophy as history of philosophy. Such methodology, while appearing more
conservative and classicist than truly innovative, should supposedly serve to elevate
Brazilian philosophical labor to the international stature observed in dominant,
metropolitan countries.[4]

As | recall, the USP professors my brother mentioned, all of whom were
admirable, included Marilena Chaui, Gilda de Mello e Souza, and Bento Prado Jr. "The
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group is leftist, they are not exactly Marxists, but Marxologists instead," Vitor told me.
He chose to study Nietzsche, a philosopher who, under the circumstances of Brazilian
Military Dictatorship (starting 1964), could assume a role of a “Marx”, according to what
was then the dominant perspective, just as much as other classical figures in European
philosophy, either preceding or following the author of "Das Kapital," could too. After all,
Karl Marx, more of a canonical philosopher than one might assume, seeks to represent
a culmination/realization of the entire philosophical tradition, not its destruction, correct?

Since then, | have been acquainting myself with the "philosophy of USP," the
profile of its scholarly representatives, their working ways, and their eventual
methodological squabbles — not so much acknowledged. Only much later was | able to
pursue graduate studies in Sdo Paulo, between Unicamp and USP, after a lengthy
interlude spent struggling against the Dictatorship (following infamous “Institutional Act
Number Five”),[5] pro domo mea indeed. Combining democratic-popular politics and
non-academic political theorizing, the experience offered me an invaluable instruction.
During that period, besides, | still managed to participate in the National Society for
Philosophical Studies and Activities (SEAF), which was founded in 1976, that had a
much less structuralist leaning and included professors such as José de Anchieta,
Olinto Pegoraro, José Chasin, Marilena Chaui, among others.[6] Meanwhile, as means
of livelihood, | continued working in any available job, something which proved to be
equally formative, as was my social background. Fortunately, during that same period, |
was able to harbor my public activities in the Center for Studies and Social Action
(CEAS), based in Salvador, and additionally in the national political weekly “Movimento,"
headquartered in Sao Paulo. In 1978, | was invited by my former professors to the
position of "associated professor" at UFBA, only to be reported to the National
Intelligence Service (SNI) and dismissed shortly thereafter.

I. The Franco-Structuralist Methodology and Perspective: Its Dissemination
across Brazil

From that initial 1969 visit by Giannotti, | recall his almost mystical metaphor for
the new method: "To merge with the canonical philosopher studied, to the point of
having him under your own skin," something which would afterwards involve "the
difficult challenge of undressing him" — to then, finally, engage in doing philosophy
proper. This implied a formative abstinence, a true asceticism, which entailed
completely refraining from questioning the material truth of the canonical author, also
not advancing any idea of one’s own, not before that distant, never well explained,
second, “undressing” step. The metaphor, as | understand it, anticipated the dilemma
that would later confront, and in some ways still confronts today, our national academic
philosophical community, in general.

In 1983, having survived the Dictatorship, now a graduate student enrolled at
Unicamp (State University of Campinas, S&o Paulo), whose selection model was
significantly different from what Vladimir Safatle accurately criticized as
"affiliation" (Anpof Column, 10/19/16), | commenced my new philosophical journey with
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a visit to Giannotti, at his home. During that visit, he graciously showed me the
manuscript of his ambitious Marxian work, titled "Trabalho e Reflexdo" ("Labor and
Reflection)." In response to my astonished expression, he asserted: "It is not only
European philosophers who can write incomprehensibly." | congratulated him; that
achievement had been secured. Coincidentally, that same year, under Giannotti's
leadership, the National Association of Graduate Studies in Philosophy (ANPOF) was
established. Its memorable biennial meetings followed, and | have attended most of
them from the start and for decades.[7]

Along with ANPOF, with significant support from the Coordination for the
Improvement of Higher Education Personnel (CAPES), the National Council for
Scientific and Technological Development (CNPq), and the Sao Paulo Research
Foundation (FAPESP), among others, the substantial national expansion of graduate
studies in Philosophy began in Brazil. It started "from a centralized nucleus," as
colleague Vinicius Figueiredo sees it, "which gave the original programs an intellectual
and institutional ascendancy over the others" (Anpof Column, 07/27/2023).[8] Within
that nucleus, the Federal University of Rio Grande do Sul, more directly influenced by
German immigration, showed perhaps a philosophically less inhibited approach,
somewhat different form the typical Franco-Paulistan, structuralist, missionary spirit. And
the main core of the national expansion of the programs indeed turned out to be the
structuralist philosophy of USP, which played a clearly hegemonic role in this process. It
served as the disseminator of the "project of the third generation of the [Philosophy]
Department" of USP, across the country, as Giannotti, its most distinguished leader,
would put it.

For it was an expansion marked by "our difference," "our method," indeed a
complete set of "principles." The expansion was characterized by a formative "emphasis
on intensive reading of [classical philosophical] works" (a more apologetic than critical-
appropriative one, | would say), fundamentally aimed at "identifying their internal
articulations" (V.F., op. cit.). This approach led to the guidance of dissertations in the
style of the "grand thése francaise" (Giannotti, "Testimony," 1999).[9] It offered accounts
of the great canonized philosophers in a distinct manner and resulted in a valuable
“consolidation of a philosophical lexicon through careful translations.” In the assertive
terms of Giannotti, "we were interested in creating a Brazilian philosophical
language" (op. cit.,, p. 232) — more precisely, | would argue, in translating the
vocabulary of classical European philosophy, predominantly German, through French,
into Portuguese.

All of this should mean, in terms of philosophical training, a complete "rupture" in
our national philosophical culture, against our "law-bachelorism and church-
clericalism" (V.F., op. cit.)— which | would describe as atavistic, derived from the
scholastic, colonial education of the Country. This approach would also result in a
departure from the "panoramic-style history of philosophy”, a departure unfortunately
later reverted in our undergraduate curricula. Additionally, the new approach would
entail the annulment of everything philosophical previously written in Portuguese, to go
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for a radically new, ground zero, start. Even if this meant, as Giannotti later admitted,
"rejecting the creativity of an Oswald [de Andrade]" and "the essayism and
inventiveness of a Silvio Romero" (Giannotti, op. cit.)[10] — thinkers who, generally,
continue to be overlooked by our academic philosophy of today.

It was an expansion that would position our academic philosophy, with its new,
allegedly superior, technical, professional ethos, 1) against the “Right”, the generally
conservative, partly involved with the Military Regime, Brazilian Institute of Philosophy
(1949), led by Miguel Reale and his associates ("an excellent Rector of USP," Giannotti
would later admit), and its journal, the RBF (Brazilian Journal of Philosophy), which was,
nevertheless, reasonably pluralistic. The IBF, somewhat rudimentary in some of its
philosophical historical readings, had Mediterranean and Latin American international
connections, and was also engaged with Kant, Culturalism, and Brazilian traditional
philosophical thought. It bequeathed us extensive historical philosophic research, in that
area, such as the significant works of Antdnio Paim, now followed by the valuable
investigations of our colleague Paulo Margutti.[11]

On the other hand, that expansion also aligned us against 2) the philosophical
“Left”, the anti-colonialist, historical-contextualist philosophies of the Brazilian Institute of
Higher Studies (ISEB, 1955-64), a sort of more political and pluralistic version of the
Frankfurtian Social Research Institute, which was literally destroyed by the Military
Dictatorship, including its library and archives. Although the ISEB was less
"methodological" and "anti-capitalist" than most of "USPian philosophy," it engaged with
a similar array of predominantly German theoretical references. Unlike USP, however,
ISEB did not focus so much on Kant, but rather on Hegel, Dilthey, Heidegger,
supposedly maintaining greater autonomy in its use of such thinkers. In the realms of
philosophy, social theory and Brazilian studies, having alienation as their central theme
and development/emancipation as the primary concern, both on national and popular
levels, notable philosophers/thinkers from ISEB include Alberto Guerreiro Ramos, whom
Pitiim Sorokin regarded as one of the most important social theorists of the 20th
century. Also, Alvaro Vieira Pinto, known as the developmentalist mentor of Paulo
Freire, and then Roland Corbisier, described by the Catholic Alceu Amoroso Lima as
"one of the brightest intellects of the so-called modernist generation.”

Anyway, with such three main strands—ISEB, USP and IBF—we have what can
be considered the fractured tripod of Brazilian philosophy in the second half of the 20th
century, a tripod that nonetheless still disregard more significant figures. And even
today, neither the Afro-Brazilian Guerreiro Ramos, author of the famous Redugéo
Sociolégica (Sociological Reduction, 1958), who was recently featured in the anthology
Negro Sou (Black | Am, 2023), has been recognized by our dominant academic
philosophy (or "theory") of nowadays, despite the current imported trend of "identity"
and "decolonial" thinking.

In the above described historical context, the Uspian structuralist "Seminar on
The Capital' (1958-64), understood by some as a Brazilian chapter of Western
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Marxism, led by José Arthur Giannotti and Fernando Henrique Cardoso, impressed our
colleagues in the social sciences with its apparent superior logical-methodological
sophistication. Subsequently, through those colleagues, the group intellectually
contributed to the formation of a new Brazilian Left, termed "social-democratic." And
such political development occurred on the space opened by the Golberyian side of our
"slow, gradual, and safe" re-democratization process, encompassing both PT and
PSDB.[12] That Left, incidentally, continues up to our times to have difficulties to
address the so called "national question" (that ISEB focused on), also to navigate the
complexities of production relations and social interactions that Brazilian low, popular
social layers, often referred to as Deep Brazil, have typically, historically, inhabited. For
indeed Marx’s Das Kapital was never intended as a work of political orientation, nor was
it inherently aligned with simple, generic anti-capitalist humanism of our intellectual
middle-class. Anyhow, with support from the Ford Foundation, the Brazilian Center for
Analysis and Planning (CEBRAP) was established in 1969, led by Giannotti, as a sort of
continuation and development of the aforementioned Seminar on The Capital, and, from
that institution, a well-known President of the Republic, now affiliated to PSDB, would
eventually emerge in the institutional political arena, along with a significant part of the
PT's intellectual membership.

In Sdo Paulo, starting in 1983, between Unicamp and USP, | encountered the
best of the new method, of the new structuralist, philosophical historical-canonic
approach. Despite variations and even contradictions among its representatives, it was
there very well represented. As to myself, while | was not overly impressed by it, |
laboriously engaged in its practice, as a student and researcher, no doubt reaping
substantial academic benefits from it. | was then secretly pursuing a "direct
doctorate" (bypassing the master's degree), which | eventually got. Enrolled in the
postgraduate program in Political Philosophy at Unicamp, | had the privilege of studying
with professors like Luiz Salinas, Brum Torres, Luiz Monzani, Luiz Orlandi, Fausto
Castilho, Jodo Quartim, Carlos Alberto de Moura, Paulo Arantes, Michel Debrun, and
Marcos Muller, my dear director of dissertation and soon good friend. The last four,
along Carlos Cirne Lima, from Rio Grande do Sul, constituted the examination panel for
my doctoral dissertation, which spanned 500 pages and a six-language bibliography. In
it, | sought to circumvent the "internalist" aspects of the structuralist method through a
close but critical reading of Marx and a veiled, emerging personal stance, contending
with several of Marx's best-known apologetic commentators.[13]

For me, a thorough reading that considers the philosophical context of the work,
its tacit and explicit debate, in the present case Young Hegelianism, also the direction of
evolution of the author’s thought, can lead to an effective immanent critique, and
provide support for the development of one's own philosophical thought. In my case, to
a notion of a philosophy of praxis as poiesis, a practical-poietic, social-historical,
material, point of view. Giannotti also explored young Hegelianism, focusing particularly
on Feuerbach, but | engaged with other of Marx’s Young Hegelian philosophical rivals/
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interlocutors, such as David Strauss, Moses Hess, Bruno Bauer (Marx's mentor during
his youth) and Max Stirner. The latter two received extensive philosophical attention
from Marx, even more so than Feuerbach, whose hermeneutics of Christianity Marx
fully assimilated.

Anyway, if the list of my professors, above, suggests that | was forced to take an
excessive number of graduate courses, especially considering | took more than one
course with some of them, one might think that was because | came from the Northeast
of Brazil, had been a political, anti-dictatorship “activist" (to put it mildly), and did not
look like the typical person from Sao Paulo. However, | must say that, if that heavy load
of courses had anything to do with some kind of discrimination, it was the most
beneficial form of discrimination | ever experienced. Besides, all that treatment quickly
changed from water into wine, a change that did not prevent me from humorously
remarking that Unicamp, in terms of the inspiring ethos of its philosophical practice, had
swapped Athens for Sparta.

| mention that in good spirits, as | strongly advocate for intensive studies in
philosophy, which is distinct from what some have negatively referred to as the
"pedagogy of the oppressor" or "tyranny of method," in respect to the formative methods
of Professor Giannotti. The demanding profile of the Postgraduate Program in Political
Philosophy at Unicamp (we were its first class), which had nothing to do with Giannotti
and had no counterpart in the generally more relaxed graduate program at USP, came
from Unicamp’s Logic, Epistemology, and Philosophy of Science graduate program,
established by Oswaldo Porchat Pereira in 1977.[14]

One thing is certain: | dedicated myself entirely to studying, and for the first time |
had a scholarship that allowed me to do so fourteen or more hours a day. Even if on
weekends | could still grab my bicycle at one in the morning and head to the current
rock party in the district of Bardo Geraldo, where Unicamp is located, in Campinas.
There, coincidentally, in Portuguese, they only played "Punk da Periferia" by Gilberto Gil
and "Eclipse Oculto" by Caetano Veloso, both from Bahia. During the week, it was still
possible to spend time with colleagues at the (Gas-)Station Bar, in Portuguese Bar do
Posto (de gasolina), near campus, which | nicknamed Giannotti's Bar, “posto” in
Portuguese being also the past-tense of put/posit, as well as gas-station. That was an
allusion to Giannotti’s famous book "Trabalho e Reflexdo" ("Labor and Reflection"), then
under intense discussion in Sdo Paulo’s academic scene, a work that elaborated on the
repeated conjugation of the verb "to put" or “posit” (setzen), central to German
Transcendental Idealism. We will further ahead get back to this philosophical notion, of
positing/being-posited (por/ser posto), initially adopted by Giannotti as central for his
thought.

Il. Giannotti, Marx, and a Structural-Kantian Blueprint for Philosophy in Brazil.

As | understand it, over the subsequent decades, USPian philosophy, scholarly,
historical, interpretative, would endeavor to become more engaging, inquisitive,
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productive. Initially, Oswaldo Porchat, in a re-foundational shift, announced that he, now
an ordinary man, would pursue a philosophy tailored to everyday life, no longer
adhering to Goldschmidtian history of philosophical systems. (Finally, voila a tentative,
‘undressing”, second step!). He would now begin to train his students to argue and
elaborate philosophically on issues and themes, rather than on canonical authors.
Marilena Chaui, "uphill, toward the horizon,’[15] succeeded in doing contemporary,
democratic, political philosophy, not merely the perennial kind. Carlos Alberto R. de
Moura pushed perennial philosophy, i.e. Guéroult and Goldschmidt’'s "past as present,"
towards "historia stultitiae." Paulo Arantes named Uspian philosophy as “philosophy of
commentaries”, and his Philosophy Department as "a French Overseas Department”,
following Foucault’'s mocking remark in such terms, in his visit to S&do Paulo. Prof.
Ricardo Terra proposed drawing closer to the present by considering the subsequent
receptions of the "structurally" studied historical philosophers, and, concerning
essayism as an alternative, recommended Theodor Adorno as a model. Lastly, Ricardo
Musse observed that our most "excellent" academic philosophers, like Balthazar
Barbosa in the first place, besides being minimally productive, displayed the
competence of mere undergraduates when questioned on philosophical, thematic,
subjects.[16]

All this, say, rebelliousness, however, seems to have always reverted to the
consecration of the unchallenged authority of the perennial author, classical or modern,
might he be Marx and for some he even should, Marx viewed as the absolute critic of
Capitalism, who, combined with Adorno, could also be regarded as the absolute
philosopher of the history (including the history of philosophy) of our times. Along such
lines, the anticipated “second step” or “stage” would still be left unresolved, lacking its
own method and outlook, and our philosophical training and habits would fundamentally
remain unchanged. As esteemed Professor Franklin Leopoldo e Silva attests: "I was
trained to be a professor of History of Philosophy, not a philosopher; therefore, there is
no philosophy, | do not engage in philosophy" (interview in the journal Trans/Form/Ac¢éo,
36 (1), 04/2013).[17] Additionally, concerning restrictions on effective philosophizing, we
should still mention that there was a conviction among many professors that philosophy
had no relation to reality - or to our times, for that matter.

Among all such colleagues and in contrast with them, however, Giannotti boldly
advanced with his tentatively authorial philosophical project, which involved a more
radical questioning—or perhaps not so much —of the mentioned structuralist method
and principles. In 1999 (Giannotti, op. cit.), he critiqued the reduction of philosophical
work to the "discipline of the text" and the "alienation in the Author." He declared that
"the philosophy department [of USP] had exhausted itself," that "its technical model had
become a rigidification of thought," and he advised his students to "abandon the French
grand these" and "pursue [previously execrated] essayism.”[18] Additionally, in a 1995
interview regarding the spirit of the whole USPian project, Giannotti did not take the bait
thrown by the journalist: "It would be provincial to imagine that we were beginning to
produce culture in Brazil," he pondered.[19]
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Now ecumenical, Giannotti acknowledged immigrated, essayistic, Vilém Flusser
as a real philosopher—a recognition that the Brazilian Institute of Philosophy (IBF) had
accorded much earlier — and admitted he had had a wrong, "narrow view" of Flusser.
From that, | can then conclude, a fortiori, that his view of ISEB had also been too
narrow. Furthermore, considering his delay in recognizing Flusser, an internationally
acclaimed top-tier philosopher, it appears that, with the structuralist method and
perspective we followed, we were unable to recognize a philosopher when we saw one,
much less would we succeed in producing one. After all such Giannottian
considerations, however, we can still question how far his critique of the structuralist
method and philosophical outlook would extend, and speculate on what he would
ultimately propose in this field, following their "exhaustion", considering the ideas of a
"funeral of logic" and a radical "critique of rationality" that he would surprisingly embrace
in his last book (2020), on Heidegger and Wittgenstein.

| maintain, however, that the most relevant fact remains the absence of any other
colleague, within the new movement, who, like Giannotti, actively pursued the
development of a philosophical framework of one’s own. Giannotti's endeavor,
particularly noteworthy, aimed at a comprehensive paradigm shift, notably through a
proposed logical and political reinterpretation of Marx's Das Kapital, which he regarded
as uniquely relevant for contemporary (critical) philosophical thought.[20] Such
reinterpretation started with his "Origens da Dialética do Trabalho" ("Origins of the
Dialectic of Labor"), 1966, wherein it is said “Marx is approached the way Descartes
was interpreted by structuralist Martial Guéroult” (says Gerald Lebrun), what seems to
have set the tone for Giannotti’'s subsequent philosophical trajectory, characterized by a
structural-formalist perspective that remained reverential to the authors he resorted to.
Giannotti persisted as a thinker deeply rooted in logical-transcendental inquiry, even as
his exploration, aimed at disengaging Marx's dialectic from Hegelian influences and
revolutionary fervor, propelled him to the intricate realms of "German" philosophical
technicalities/ complexities, the trajectory that ten led him, post-rationalistically, trans-
modernly, towards the philosophy of Martin Heidegger.[21]

In such endeavor, in his seemingly second, “undressing”, step in philosophical
training, Giannotti asserted the intriguing postulate that the best philosophy should
correspond to the "most advanced" logic of its time, thus focusing on Ludwig
Wittgenstein (interpreted in a Kantian manner), whose diffuse concept of "language
game" he aimed to expand. As a result, we would now conceive of a logically
remastered "Das Kapital’, as well as Marx made more secular, turned away from
Hegel's supposed logical (dialectical) mysticism.[22] Later, under his Wittgensteinian
and Heideggerian influences, we would witness an almost complete "practical turn" in
philosophy, which, however, as | understand it, due to the misguided path he took at the
outset, was an outcome that Giannotti intuited but was unable to accomplish. That is
what we can see considering his entire journey, developed in subsequent books,
notably: "Presentation of the World" (on Wittgenstein, 1995), "A Certain Marxist
Heritage" (2000), and "Heidegger/Wittgenstein: Confrontations" (2021). Regarding that
journey, | recall the playful questioning Vinicius Figueiredo posited to him at its
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conclusion: "But, Giannotti, you have taken 60 years to just reach common sense!?"
That is to say, so much "logical technique" for nothing, because, in the end, the
mountain, as in Zen Buddhism, is again just a mountain.

In Giannotti's development of Marx, Hegelian dialectics must give way to a
‘grammar” of capitalism, now approached in a Wittgensteinian way. In his own
structural-Kantian manner, our Uspian philosopher adopts, in his own way, the
generalized linguistic turn of metropolitan philosophies, following the steps of his
mentor, Gilles-Gaston Granger.[23] In this process, Giannotti also adopts the typical
cancellation, both linguocentric and structuralist, of "philosophies of the subject."
Subsequently, he embraces the cancellation of the corresponding German idealist
"positing" (Setzen), a dominant theme in his mentioned work "Trabalho e Reflexao".
Finally, Giannotti's ultimate stage will echo, albeit evasively, a certain pragmatizing
movement of those two preeminent philosophers, Heidegger and Wittgenstein, whose
“‘unsuspected” convergence has become a common place in contemporary philosophy.

Had Giannotti been less committed to a logical-transcendental and Kantian-
structural approach, he might have been drawn to the pragmatist turn - initially
Peircean, then Deweyan - of German, post-Marxist, contemporary Critical Theory,
notably advanced by Habermas, Honneth and Rahel Jaeggi. This approach, despite its
hesitations, represents a full paradigm shift that managed to move beyond the sterile
complexities of Adornian and Althusserian Marxism.[24] He might also have shown
interest in the practical, anti-representationalist turn of (post-)analytic philosophy,
moving beyond dogmatic positivism and empiricism, which Giannotti fundamentally
aimed to criticize since the beginning. This latter shift, incidentally, led post-Kantian
thinkers like Richard Rorty to a more refined deflationary, linguocentric synthesis of
Wittgenstein and Heidegger, devoid of foundational logic as well as ontological
ambitions.[25] Lastly, as | will better explain ahead, Giannotti could have pursued
something even more fruitful, in my view, along the lines of a philosophy of praxis as
poiesis — materialist, practical, non-representationalist, and non-linguocentric.[26]

Meanwhile, in Giannotti’s revisionism of Marx, at a more strictly “technical’ level,
our number one academic philosopher failed to understand the first “thesis ad
Feuerbach", from the author of "Das Kapital', which he interpreted in reverse, as much
as he failed to understand the famous “sixth thesis”, whose meaning he tried to
elucidate through an unnecessary logical complication. As a structural-formalist
philosopher, Giannotti also misinterpreted the persistence of the notion of (human)
essence in Marx, a central and decisive element, truly structural, in his thought. Thus,
he missed an excellent opportunity to reconstruct Marx in a demystified, practical-
material way, by focusing on material relations and artifacts, rather than discourse, thus
reconstructing the author more effectively than Habermas did. In the end, plausibly,
Giannotti attributed the mistakes in his translation of Wittgenstein’s Tractatus to his “lack
of familiarity with the scenario in which the author was situated”, the philosophical
context that obviously no "internal reading" would provide him with.
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To further clarify what | have mentioned above: in Thesis |, Marx asserts that "the
chief defect of all hitherto existing materialism" lies in "not grasping reality as subjective"
([nicht als] subjektiv). However, Giannotti reads Marx, on the contrary, as stating that
such a defect lies in perceiving it "from a subjective viewpoint" ("Marx", Theses, Abril
Cultural, 1974, p. 56), which, coincidentally, is also a mistranslation in the usual French
version. It is important to note that this is not merely a translation problem but an
interpretative issue about Marx's thought regarding what he considers reality - as
practice, therefore subjective, active, material (sinnliche), human. Regarding the
question of human essence in the famous Thesis VI, Giannotti's error, which | believe
jeopardizes his entire project, becomes evident in the Preface to the Second Edition of
"Origens da Dialética do Trabalho" ("Origins of the Dialectic of Labor"), published in
1984. Here, through a logically and philosophically misguided reading of Marx—a
mistake that understanding its Young Hegelian context of dialogue would have
prevented—Giannotti decrees Marx’s abandonment of the concept of an essential and
universal “human”, after his earlier, youthful, philosophical work.

Toward the end of his life and philosophical endeavor, still grappling with Marxian
concepts of alienation, fetishism, and necessary social illusion— even intertwining his
thoughts with those of Lukacs—the Marxist Giannotti failed to fully acknowledge the
extensive impact of Marx's normative, critical foundation on an essentialized notion of
the “human”.[27] Consequently, he missed the opportunity not only to refine but also to
reconstruct Marx's practical-historical materialism in a de-transcendentalized (also non-
representationalist) form, that does not need to rely on a linguistic turn. This approach
would have led to less simplistic political conclusions and moved beyond merely "social
democratic", compensatory, distributive politics, a /la Rawls, for Brazil. My use of
quotation marks here indicates the lack of social, material, and other prerequisites for
social democracy in the proper sense, in Brazil, which does not mean there are no
prerequisites for something much more interesting and viable than it, that is, for
something better than the mitigated social neoliberalism which is what we have
effectively had in the past decades among us. On the other hand, the term "practical
materialism," to which | refer, is indeed from Marx himself; he articulated it in his (and
Engels’) The German Ideology, where he also used, for one last time, the Feuerbachian
expression "real humanism", which reflects the normative-transcendental aspect of
Marx’s humanism, later historically and dialectically “embedded” in the dialectical
account for the “essential” in his later work, his critique of political economy.

lll. Giannotti's Outcome/Exit (Ausgang) for Classical, Structural, Uspian
Philosophy

What appeared to be a shift that Porchat, no longer a structuralist, might have made
(but did not)—a leap into common life and common worldview, towards a fully de-
transcendentalized, de-technicized, perhaps even colloquial philosophy—Giannotti
nearly achieved through a much longer and more complex philosophical journey.[28] To
liberate himself from the mystical-communist illusions of a Hegelian Marx, Giannotti, an
obsessive proponent of measure and rule, should have initially recognized that "Das
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Kapital’s" real measure, tacit, because immanent in the logical-dialectical becoming of
Reality itself: man’s human-generic, communal essence. An essence virtually present
as negated in the current relations of production, that is, in the division of labor. In "Das
Kapital," this measure is precisely delineated at what is termed the "level of essence,"
contrasting with the false, perverse measure of illusory individualist-liberal equality,
which, though somewhat "real," is situated at the "level of appearance”, in the realm of
circulation.

With such comprehension, Giannotti could have evaded more entirely the
Marxian illusions of fetishism, necessary social, structural lllusion and estrangement,
which constitute fundamental tenets of Marx's transcendental humanism. Those
embraced by virtually all thinkers who elaborate “critical theories” primarily grounded in
that deceptive passage from "Das Kapital' concerning the purported metaphysical-
theological enigma of the commodity. Thereby gaining support to systematically
deconstruct prevailing politics, culture, social interaction, and indeed the Modern World
in its entirety as essentially wrong and inverted. It is also within this human-generic
framework, dialectically articulated in accordance with Hegel's Logic, that Giannotti
might have encountered the Hegelian Spirit he endeavored to expunge from Marx
thought through formal-logical critique. These are all notions that | believe to have
sufficiently elucidated in my O Avesso de Marx (The Reverse Side of Marx, now in
print), offered as an initial stride to effectively lay the groundwork for a subsequent
philosophical progression, which Giannotti may be considered as having partially
intuited.

In the end, at the most general philosophical level, Giannotti could have rid
himself of the essentialist-speculative, logical-dialectical weight of Marx, and,
simultaneously, of his own logical-structuralist, transcendental-Kantian obsession, which
clung to him until the end. To be an improved practical materialist, what Giannotti lacked
was a comprehensive understanding of human, social-material practice, as a meaning-
endowing and normative base for human beings, their sociabilities, their
conceptualizations. Such an understanding would be free from the presupposition of a
metaphysical subject, also from representationalisms, linguocentrisms and from the
notion of the symbolic as a separate level; it would be free from the notion of a
transcendental/a-priori realm, even in “weakened” terms. From this point of view,
Giannotti would transition from Wittgenstein's concept of "seeing as" (which might have
regarded with suspicion) to "taking as," to a social-sensible, material, approach. He
would adopt a notion of intentionality that is neither based on consciousness nor
mentalistic, but remains social and bodily, sinnliche. According to such practical
materialist approach is both po(i)etic and pragmatic, meaning and normativity emerge
solely from the "practical-sensible entanglement" between ourselves and the world,
usually mediated by artifacts. Such entanglement manifests itself in interactive,
reflective, dialectical, and “grammatical”’ practical modes, ranging from more particular
to more general, while also avoiding ideas of structural illusions and concealments that
only a Superior Theory, as proposed by a Superior Philosopher could decipher.[29]
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Language, therefore, ceases to be autonomous and primary; in its place, social
and meaning-endowing human, material practice emerges, achieving better non-
representational and non-relativistic results, as they are grounded in social-material
reality. This perspective, devoid of positivism, remains however friendly to science and
artefacts. Practice comes in as "taking [things] as [x]," which involves recognizing them
for “what they are"— not "in themselves," but in sensible social interaction. No linguistic
meaning or grammar can completed transcend that. This approach is about a "taking
as" which, in the case of the social and human animal, unfolds into "setting/
transforming/producing as" the things themselves. It also unfolds into a human world
that is much more than the supposed binary dialectic metabolism of man-nature. This
includes an aggregate and a movement of objectifications, relations, forms of
subjectivation, representation, and more.

Against substantialisms, structuralisms, linguocentrisms, and consequent political
quietisms, the figure of the subject emerges unscathed, in a non-metaphysical, non-
solipsistic, non-mentalistic shape. Similarly, a practical positing adopts a stance that is
neither Kantian-Fichteanly subjective nor Marxian-Spinozianly substantialist. In favor of
Marx, it should be noted that, since the Manuscripts of ‘44, he has attempted to address
the problem with the formula, from which his substantialism should be discounted: “Man
posits objects because he is posited by objects”— implying by “objectivations” as well.
After that, there is no reason not to democratically endeavor to alter different social-
material relations, practices and institutions, their corresponding grammars,
vocabularies and descriptions. Along such lines, we can proceed without schematisms
and historical determinisms, without the dualism infrastructure-superstructure as well as
without normative essentialisms, in pursuit of interests for material democratization,
human flourishing, and solidarity.[30]

Now, after all that, what remains of the entire journey of our USPian-Giannottian
project, which does not yet seem to have achieved a conclusive resolution, either
methodologically or philosophically? Despite that extensive story, marked by an
unfulfilled yet exhausted course, through an unaddressed original dilemma of the
expected “second step”, the problems of our academic philosophy generally does not
reflect the attainment of an "international level.”[31] In general, it unfortunately remains
distant from typical metropolitan philosophical communities that effectively produce
philosophy, even if we do not regard such communities and their production as perfect
or unsurpassable models. It comes as no surprise that, despite considerable effort, we
have not produced our own contemporary citizen-philosophers within the franco-
structuralist generation, comparable to people like, mutatis mutandis, Charles Taylor,
Vincent Descombes, Linda Alcoff, Kwasi Wiredu, Gianni Vattimo, Hubert Dreyfus,
Richard Bernstein and Rahel Jaeggi (the latter three with whom, by the way, | have
conducted postdoctoral studies).[32] Instead, we are now confronting the challenge of
shallow "variants of contemporary, narrow, philosophical proselytism" (interesting
enough, also language-centered, subjectless, neo-stucturalist, and supported by Ford
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Foundation), as an apparently misleading “second step”. As | see it, we still show a
deficit in autonomy of thought and competence for philosophical elaboration, a deficit in
which we apparently continue to be trained.

Generally speaking, our evasion from a critical consideration of imported
philosophical thought (memento Guerreiro Ramos and Roberto Schwarz), and our fear
of philosophizing autonomously on themes and problems, merely replicate—now even
in a supposedly non-Eurocentric, anti-patriarchal, non-Western, ethnic manner—the
same Magistri dixerunt of colonial days. In general, when we do shift the cannon, it is
from repeating the dominant North Atlantic tradition to echoing peripheral traditions. We
may also move from repeating the words of male, metropolitan philosophers, to
repeating those of female metropolitan philosophers. We do not engage in what even
(forgive me the "even") African philosophers, whom we are now discovering, manage to
do: philosophize. It always appears to be a matter of not engaging with our precedent
national intellectual, philosophical efforts, a matter of not critically positioning ourselves
in relation to them, to avoid the challenge of creating something better, ours, instead of
merely uncritically repeating foreign our exotic traditions.

Despite all that, we still have the project of our brave, laborious Giannotti at the
extreme end of that exhausted and inconclusive development, for us to de-parochialize,
criticize, redirect onto better tracks.[33] More specifically, we have a) his surprising
grammatical conversion and surpassing of Marx, purportedly suited to our time and
place, along with his surprising embrace of the critiques of the classical notions of
rationality by Wittgenstein and Heidegger. We equally have b) his apparent meta-
philosophical disposition to critically reflect on the journey taken and on the present
state of philosophy among us. We now need to examine both a and b —
transcendental-logical philosophy and structural method — as two inseparable sides of
the same coin, as exemplified by the development of Gaston Granger.[34]

Better yet, in the end, we have Karl Marx himself, with the exceptionally central
role in thought that he has kept among us and in this whole uspian history, particularly in
how Marx’s ideas critically and transformatively engage with our world and our times.
Engaging philosophically with Marx may prove to be a fruitful path among us for more
productively and deeply delving into philosophy in general. We have his historical-
dialectical materialism to, by reconsidering its declared philosophical assumptions,
which have been little considered (at least critically), reconstruct into a more effective,
productive critical philosophy for our circumstances. As | understand, such philosophy
would amount to a practical, materialist viewpoint, that is both sinnliche and artifact-
oriented, focusing on practice as poiesis. One that dispenses with metaphysical
subjects as thoroughly as it rejects logocentrism, linguocentrism, transcendentalism,
and other metropolitan "critical" trends that are practically discouraging and sterile.

Some years ago, the board of our now forty-year-old Anpof presented the
Brazilian philosophical community, today large and costly, with the challenge of finally
reaching its maturity. It proposed the task of taking the so-called second step through an
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effort of autonomy, relevance and contemporaneity. This time, | suppose, that approach
should not disregard the preceding varied national philosophical experience, expanded
to other expressions of thought and spirit of philosophical interest. Furthermore, it
should not overlook the varied international experiences of thought of our days, which
must be critically considered, appropriated, digested, and utilized.[35] Perhaps, the rest
of our national activities would follow suit.

In order to meet this challenge, which would include a better formative method
and a more reflective meta-philosophy, aimed at securing, for Brazilian work in
philosophy, a more favorable position in the international division of intellectual labor,
than that reserved by the structuralist method and perspective, the main requisite is to
collectively establish a productive national philosophical community of inquiry and
elaboration. That is, a community dedicated to fostering ambitious independence and
creativity of thought, while embodying academic, democratic and pluralistic values. Its
focus should be on nurturing a genuine national, academic, philosophical dialogue, to
start with, enriched by unique authorial contributions.[36] An endeavor that may even be
assumed as proceeding from both Giannotti and Porchat rebellious attitude, they once
again together, like in 1969, now in and more mature and ecumenical way. It should
additionally benefit from the contributions of many more of our philosophical precursors,
across our history and across different corners of the Country.

Regarding the Country, from the perspective of an interest in solidarity and
flourishing, we are certain that there are better, more viable, and necessary social-
material "grammars" to address our problems. These extend beyond linguocentric
reductionism in the field of thought, and simple compensatory distributivism in the
organization of society. These "grammars" require more than a mere diluted or
remastered repetition of Marx; they necessitate a more robust reconstruction of our
practical-social philosophy, as well as of our other humanities and even of our political
habits of thought. Is this not what Giannotti, Porchat, Vitor, and many others would
ultimately desire? It's not just a matter of going beyond “structuralism”, perhaps now
converging to a greater philosophical turn, at both a national and international level, in
response to central questions such as "what to do after the linguistic turn". Why not go
after such turn? That could finally lead us to our long-delayed, often forgotten second
step, now truly a bold, ambitious, and well-founded second step!

José Cris6stomo de Souza
josecrisostomodesouza@gmail.com
Universidade Federal da Bahia
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Notes

[1] On the 90th Anniversary of the University of Sdo Paulo and its Faculty of
Philosophy, Languages, and Human Sciences (FFLCH), this account celebrates this
significant milestone while paying particular tribute to the legacy of Prof. José Arthur
Giannotti, whose relevant influence has been felt across much of that illustrious journey.

[2] Here roughly translated to English by Caius Branddo and reviewed by the
author, this “Testimony” was first published in Portuguese in Cognitio, Sao Paulo, v. 25,
n. 1, Jan.-Dec. 2024.

[3] In his 2017 Depoimento (testimony) concerning Giles-Gaston Granger,
Giannotti's mentor, the late colleague Arley Moreno aptly characterizes the French
philosopher as "one of the most influential philosophy professors at USP," firmly placing
him within the French "structuralist turn" without reservations and with significant
prominence. (Cf. A Brief Testimony, South American Journal of Logic, Vol. 3, No. 1,
2017, pp. 141-143).

[4] From the outset, | must clarify that | harbor no objections to the history of
philosophy and the specialized study of historical authors, and their interest for people
that want fo do philosophy. However, | do not believe this justifies simply conflating the
two things.

[5] Institutional Act Number Five, issued in December 1968, marked the
intensification of the 1964 Military Dictatorship.

[6] Also in 1976, at the age of 32, Vitor passed away, leaving us inconsolable and
deprived of his talent, while he was translating George Berkeley’s dialogues between
Hylas and Philonous.

[7] Some of these more memorable meetings took place in Salvador, Bahia,
under the admirable orchestration of colleague Jodo Carlos Salles, who also
orchestrated the Inter-American Philosophy Congress there in 2013.

[8] It should be noted that this text began as a short counterpoint to colleague
Vinicius's Anpof Column, which ultimately led to a productive exchange of ideas
between us, and then the present, much larger version.

[9] Giannotti’'s Depoimento in Bernardo & Mendes (eds.), Vilém Flusser no Brasil,
Sao Paulo: Relume-Dumara, 1999, p. 227-235.

[10] The new method, also known as exegetical reading, rightly sought to avoid
"external," reductionist interpretations of philosophical works, interpretations of a
sociological or psychological nature. Yet it failed to consider the relevance of their
philosophical context, which | think can be crucial not only for interpretation but even for
the simple translation of some texts.

[11] See Paulo Margutti Pinto’s “Histéria da Filosofia do Brasil’, a voluminous
work in progress, with more than one volume already published by Edi¢cbées Loyola, Sao
Paulo.

[12] PT and PSDB are the acronyms for the Workers' Party and the Brazilian
Social Democracy Party, respectively. General Golbery do Couto e Silva, an intellectual
grey eminence of the Military Regime, made efforts to influence the party composition of
the forthcoming political order, particularly on the Left, in a historically uprooting manner.
Giannotti, for his part, soon regarded such new Left as too deeply marked by a pious
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humanism, due to its particularly Catholic roots, which motivated his initial “logic-
centered”, non-humanist, rereading of Marx. Later, he apparently viewed PT’s conduct
in power as also displaying serious authoritarian tendencies.

[13] | then tried to conceive of a method to engage in the history of philosophy
that was critical, productive and philosophical, as later exemplified in my works such as
"Dialectics and Drama: Nietzsche as a Young Hegelian and Maitre a Penser" (The
European Legacy, vol. 28, 2022, pp. 1-24), and "Marx and Feuerbachian Essence:
Human Essence in Historical Materialism", in Douglas Moggach (ed.), The Left
Hegelians: New Philosophical and Political Perspectives (Cambridge University Press,
2005, pp. 242-260). | have also pursued that approach in several other articles,
predominantly in Portuguese, focusing primarily on Left Hegelianism and Marx, though
not exclusively. Such an approach is also partially evident in my critical work O Avesso
de Marx ("The Reverse Side of Marx"), now in the press, which, however, has a much
larger scope and a notably different nature.

[14] More precisely, the institutional foundation for that rigorous profile rested
upon the Center for Studies in Logic and Epistemology (CLE), that enjoyed international
recognition, to which the corresponding graduate program was affiliated. This
unwavering stance, evident throughout both sides of Unicamp’s philosophical graduate
Program (the political and the epistemological), encompassed the issuance of a
possible letter of dismissal, which students could always receive at any juncture, subject
to the faculty's discretion, irrespective of having satisfactory grades.

[15] The quotation refers to a poetic dedication in a beautiful dissertation for
gaining livre-docéncia (sort of full-professorship), presented at USP, in which
examination committee | was an invited member, in 2013.

[16] Olgaria Matos continued to engage in Benjaminian-Frankfurtian cultural
essayism. She was part of the eclectic panel that examined and approved my bid for
professor titular (usually a step beyond livre-docéncia), in a competitive process, in
1998, a panel which also included Jodo Quartim, Arley, Francisco Pinheiro Lima and
Antdnio Paim.

[17] Franklin Leopoldo's confession aligns with that of Gilles Deleuze, who,
however, as a metropolitan Frenchman, managed in his post-structuralist way to
overcome, through a second step of his own, the mentioned "curse": "I am from one of
the last generations that were more or less assassinated by the history of
philosophy" (Deleuze, Pourparlers, Paris: Minuit, 1990, p. 14).

[18] Regarding the training for this shift towards essayism, our structuralism
provided no methodological elaboration that | am aware of. Meanwhile, as recently as
2011, Giannotti recalled with approval: "From my teachers I've learned that
philosophical texts should be studied in view of their own [internal] structures" (“Licées
de Primeira Filosofia” [‘Lessons in First Philosophy"], Sdo Paulo: Companhia das
Letras, p. 12). The favorable comments on various works by Giannotti, or even his own
presentation of them, often begin by suggesting that his work may appear to be an
exegetical, structural study of a metropolitan philosopher, but is in fact an original work
by Giannotti as philosopher. However, such same clarification is not commonly provided
regarding the works of philosophers from other national philosophical communities
around the world.
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[19] See Giannotti in the supplement MAIS of Folha de S&o Paulo, April 2, 1995.

[20] By focusing on Giannotti and his project as a guideline to grasp a particular
Brazilian philosophical development, | am not disdaining the relevant works of any other
colleague, regardless of her rebellious or un-rebellious leanings, whose itinerary may
well warrant a productive, philosophical scrutiny.

[21] Incidentally, this fixation on German philosophy is paradoxically a French
phenomenon, much like the lack of interest in Anglo-Saxon philosophy, especially the
American variant, whether it is analytic, pragmatic, or otherwise.

[22] Regarding his approach to Marx, specifically "Das Kapital', Giannotti offers a
surprising clarification: "Given my training in logic, | could only reject the
anthropologizing reading of Marx" (Interview, Transformac&o, v.1, 1974, pp. 25-36).
Indeed, the undeniable dialectical humanism of the mature Marx, to the discerning
observer, positions the (human) essence precisely in the manner prescribed by Hegel's
dialectical logic—ontological and emancipatory —also known as the "algebra of the
Revolution."

[23] Granger, as a structuralist in the terms described by Arley Moreno, also
"constructs his paths according to the important philosophical movement known as the
linguistic turn" (op. cit., p. 142). His method of structural reading's "main characteristic"
is "the construction of a new version of the Kantian concept of the Transcendental",
which becomes the "guiding thread" for his philosophical readings, both descriptive and
comparative. To this thread, Granger adds a particular notion of "work" (say, abstract,
mental), "to incorporate some movement into the concept of structural system" (op. cit.,
p. 141).

[24] Regarding this development of Critical Theory, it might be worth reading my
"Materialismo Pratico-Poiético, Marxismo Humanista, Teoria Critica" ("Practical-Poietic
Materialism, Humanist Marxism, Critical Theory"), in JCS (ed.), "Filosofia Ag¢&o
Criacdo" ("Philosophy Action Creation"), published by Edufba, Salvador, 2021.

[25] For a recapitulation of this turn, see our book "Filosofia, Racionalidade,
Democracia: O Debate Rorty-Habermas" ("Philosophy, Rationality, Democracy: The
Rorty-Habermas Debate") (Sao Paulo, Ed. Unesp, 2005), specifically my Introduction to
it, along with its generous endorsement by Porchat, on the back cover of the book.

[26] For an initial framing of this alternative, see my article "Nem Rorty, nem
Habermas, nem Marx" in Revista Ideacéao, No. 41, January/June 2020, pp. 254-266. For
an English version: "Towards a Practical-Poietic, Materialist, Philosophical Point of
View," in Transcience, University of Berlin, Vol. 10, Issue 1 (2019).

[27] For a condensed presentation of Giannotti's very final philosophical position,
in the year of his passing, see his text “Cartdo de Visita: da regra formal ao outro
regulado” ("Business Card: From Formal Rule to the Regulated Other"), which tries to
navigate between Wittgenstein and Heidegger, in Novos Estudos Cebrap, August 2021,
pp. 210-224.

[28] A troden itinerary is not something to be discarded; in this sense, we are all
Hegelians, and Porchat also offers his own. For a brief introduction to his de-
transcendentalizing and de-technicizing turn, see my article "A Filosofia de Porchat:
Techné, Neo-Pirronismo, Pragmatismo" ("The Philosophy of Porchat: Techné, Neo-
Pyrrhonism, Pragmatism") (Anpof Column, 10/20/2017), or "Porchat: O Filésofo dos
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Homens Comuns e Professor Democratico de Filosofia" ("Porchat: The Philosopher of
Common Men and Democratic Philosophy Professor") (Skepsis, Year VI, pp. 22-38,
2017). Regarding Giannotti's journey, consider exploring also: 1) Vinicius de
Figueiredo's , "A Reflexdo no Ultimo Livro de Giannotti" ("Reflection in Giannotti's Last
Book") (Discurso, Vol. 51, No. 2, 2021); 2) Marcos Nobre's "O Filésofo Municipal, a
Setzung e uma Nova Coalizdo Ldégico-Ontolégica" ("The Municipal Philosopher, the
Setzung, and a New Logical-Ontological Coalition”); 3) Luiz Henrique dos Santos'
"Sobre o Transcendental Pratico e a Dialética da Sociabilidade" ("On the Practical
Transcendental and the Dialectic of Sociability") (both in Novos Estudos Cebrap 90,
07/2011); and finally, 4) Roberto Schwarz's "O Neto Corrige o Avé" ("The Grandson
Corrects the Grandfather") (Caderno Mais, 04/3/2001).

[29] Wherever he goes, beyond or outside of seeking it in the critique of political
economy, a la Marx, in "Das Kapital," Giannotti always carries with him his essential
problem: the rule or measure, transcendental, presiding in human practices/interactions.
That is the true obsession, not logic in itself, of our philosopher. It goes from his
consideration of labor (in an economic sense, but also as essential, determinative
human activity) to his consideration of action and practice in general. For Giannotti, that
is what constitutes true philosophy—technical, structural—since Kant; that is the proper
terrain, which, for a Kantian, what remains and must be philosophically explored.

[30] For an explanation of such notions in more developed practical-poietic
terms, please see "A World of Our Own: A Pragmatic-Poietic, Transformative
Perspective," published in Transcience, Berlin, v. 11, n. 2, pp. 71-27, 2020. Additionally,
and also "Pragmatismo brasilefio: Por una filosofia de la praxis poiético-
materialista" (Brazilian Pragmatism: Towards a Philosophy of Poietic-Materialist Praxis),
in Reyes and Herbert, eds., The Reception of Peirce and Pragmatism in Latin-America:
A Trilingual Collection, Mexico: Editorial Torres, 2020, pp. 121-148. Further, take a look
at my “An Interamerican Philosophical Conversation," an interview given to Linda Alcoff
and Goyo Pappas, published in the Inter-American Journal of Philosophy, v. 13, pp.
140-171, 2022, with a Portuguese version published in Cognitio, Puc-SP, v. 23, pp.
1-28, 2022. Also, in Cognitio, you can find my debates with Paulo Margutti, Marcelo
Carvalho, and Waldomiro da Silva Filho, around the above mentioned practical-poietic,
material stand.

[31] In this regard, | cannot refrain from noticing what appears to be a delirious
exaggeration, fortunately isolated and perhaps carrying some meaning that eludes me:
the claim that Giannotti, along with Bento Prado and Porchat, "placed S&o Paulo at the
center of global philosophical reflections." However, | do not mention this to suggest that
we should be less ambitious in this area or any other.

[32] Roberto Mangabeira Unger, through his notable The Self Awakened:
Pragmatism Unbound (in Portuguese, O Homem Despertado), and other of his works,
could be included in this list. However, he does not seem interested in engaging with
academic philosophy or in the debates of our philosophical community. Nonetheless, it
is the decision of this community to determine which thoughts to incorporate into our
debates and conversations, as we have attempted to do here with the thoughts of
Giannotti.
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[33] Giannotti, with a sense of humor and measure, decided to embrace the
nickname "municipal philosopher," a term originally used by Cruz Costa for others,
considering his work had not become much of a theoretical reference or a topic of
conversation beyond the municipality of Sdo Paulo. However, as we have mentioned,
his contribution can still be productively considered and developed as part of a national
philosophical dialogue, and even internationally, if we make an effort to construct it.

[34] The acknowledgment of Giannotti's debt to Gilles Gaston Granger deserves
to be reiterated concerning his particular transcendental interest. In the work of the
French author, method (of reading) and philosophy (to be practiced) intertwine,
displaying elective affinities between methodological structuralism (including in its
broader sense) and Kantianism.

[35] In order not to seem to overlook other experiences across Brazil, | would like
at least to mention as an example the one around the memorable International
Pragmatism Meetings, at Pontificia Universidade Catdlica de Sdo Paulo, orchestrated
by my esteemed colleague Ivo lbri, with the support of a well-coordinated team of
bri.liant collaborators. The meetings are always international and diverse, characterized
by a productive confrontation of positions on themes and issues, conducted in both
Portuguese and English.

[36] As it seems to me, it is more important to aim for an effective philosophical
community engaged in the research and elaboration of relevant questions and themes,
in dialogue with the international debate of the day and other relevant authorial
references, than to wait for the emergence of "a Brazilian Kant" (always Kant!), as |
have mentioned to my friend philosopher lvan Domingues, for a Kant of any nationality
is not a philosopher or philosophical profile for our times. Ivan is the author of the
wonderful work "Filosofia no Brasil' ("Philosophy in Brazil"), da Editora Unesp, which,
among other things, presents a narrative of national formation through some of its
classics, a subject that most our philosophical younger colleagues often overlook.

Inter-American Journal of Philosophy Spring 2025

Volume 16, Issue 1, Page 20



