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	 Amidst the surging nationalisms globally, this collection of essays on inter-
American philosophy is timely and fecund. The volume contains an introduction and 
fifteen chapters, divided into six parts with two or three chapters in each. The division is 
thematic, covering methodology, politics, history, trends and possibilities, race, and 
feminisms.  The introduction aptly frames the book’s scope and aim. There is no 
conclusion to bring together disparate strands emerging across the collection, leaving 
the reader wanting some synthesis. In the introduction, coeditor Jacoby Adeshei Carter 
names the intent as set “a foundation for a distinctly Inter-American philosophical 
discourse and field of study.” (7) This review operates with this stated goal as its rubric.


Part I


	 In chapter 1 (11–27), Daniel Fryer expands Leonard Harris’ “philosophy born of 
struggle,” proposing that Harris’ contributions need not be limited to African American 
realities, though it must not be detached from these roots.  Philosophy born of struggle, 
asserts Fryer, characterizes a shared philosophical approach across the hemisphere. 
He concludes that philosophies born of struggle “are philosophical productions by 
members of oppressed groups who are striving for social and political freedom,” (19) 
naming philosophy of liberation and Negritude philosophy as examples. (22)


	 In chapter 2 (28–46), Chike Jeffers digs deeply into Paget Henry’s monumental 
text, Caliban’s Reason (Routledge, 2000), positing that Henry’s commendation that 
Afro-Caribbeans draw from pre-colonial African philosophy applies to African American, 
Afro-Latiné, and African Canadian philosophy as well, The call is not to misidentify 
solely with African or European philosophies, but rather to “creolize” a new mode of 
philosophizing. (36)


Part II


	 In chapter 3 (41–67), Hernando A. Estévez (coeditor of the volume) deploys José 
Ortega y Gasset’s notion of historiología to excavate the “ontological texture” of the 
1812 Constitution of Cádiz and to offer, through this philosophico-historiological 
approach, insights into the urgent political demand to move from “subject” to “citizen.” 
This results in exploring a relationship between culture and political identity to clarify the 
meaning of citizenship. (64)
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	 Dwayne A. Tunstall, in the following chapter (68–89), compares the political 
philosophies of Martin Delany (1812–1885) and José Martí (1853–1895), and their 
respective interpretations of the struggle for Cuban independence. He concludes that 
both Delany’s “racialism” (not to be confused with racism) and Martí’s “race-neutral” 
ideal fall short of true liberation, though Delany’s is preferred. He concludes that 
Delany’s vision is “unrealized and likely unrealizable,” and Martí’s is “unable to 
adequately address racial disparities between white Cubans and Afro-Cubans.” (84)


Part III


	 In one of the strongest essays in the volume (chapter 5; 93–116), Tommy J. 
Curry examines Arturo Alfonso Schomburg’s anti-colonial philosophy of history and 
archival hermeneutic, proposing a liberative “theory of [historical] recovery.” (99) 
Denouncing the African invisibility in “Americana” philosophy, Curry convincingly asserts 
that Schomburg, an exemplar of “Black internationalism,” enacts “a philosophical 
disposition toward the history of African-descended people that directly challenges the 
pillar of American philosophy, namely white supremacy.” (94) Schomburg’s method 
reveals “the incongruence between Black personhood… and the concepts that have 
come to define humanity under white civilization.” (95) This defunct anthropology 
(mis-)informs historiography. Curry reminds the reader that historiography is “a 
philosophical claiming of an interpretation of history to explain a set of relations or 
events that remain invisible and unfathomable within our current conceptual paradigms 
of analysis.” (98) It is “the meanings given to a world” by African-descended people to 
resist the notion of the white race as “ever having had possession of civilization.” (95) 
Curry’s chapter was truly a tour de force.


	 In chapter 6 (117–144), Adriana Novoa investigates positivism in the Americas in 
the late 18th and 19th centuries. She posits a “philosophical continuum” that explains 
common strands and themes throughout the Americas. (117) She highlights “the 
relationship between philosophy and science with socio-political development” in the 
Americas. (117) Revolutionary praxis, she adds, became “an emancipatory act of the 
mind,” strengthening the linkages between politics, science, and philosophy. (121) In the 
end, she argues that emerging republics depended on a balance of materialism and 
spiritualism to support the slowly maturing political systems therein. (139)


Part IV


	 Susana Nuccetelli, in chapter 7 (147–61), tackles a glaring question in 
philosophical history: why are there no internationally-recognized philosophers from 
Latin America? She reviews several explanations offered throughout the 20th century 
from Latin American thinkers, like lack of clarity, of quality, and of originality (148 ff.) In 
the end, she regards the question as historical and sociological, not philosophical. (157) 
(I argue it is economic as well.) Philosophically “fallacious” and “complex,” the question 
presumes there is “something wrong with Latin American philosophy,” which “cannot be 
assumed without argument.” (158) I contend with the assertion that Latin America has 
not generated a tradition with three qualifiers. Philosophy of liberation emerged in 
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Hispanophone América. Second, some (Gregory Pappas, for example) contend for a 
more expansive genealogy of pragmatism, pointing proto-pragmatism across the 
Américas. Lastly, I argue that historians of philosophy need to look elsewhere for the 
genealogical roots of philosophy in Latin America, namely, amongst the hallowed 
lineage of literary critics who are served as philosophers in nuestra América.


	 The following chapter (162–92) by Alejandro A. Vallega explores the “possibility 
of speaking of philosophy in light of the unfathomable contexts, experiences, lives, and 
ways of being that are often gathered under the term Latin American.” (162) He 
proposes that “radical exteriority” is the quintessence of inter-American philosophizing. 
(162, 166) He accepts Western influence in the Americas, but calls for “transformatively 
appropriating” them, aiming at a “radicalizing and intensifying” of philosophy by 
unearthing ways of thinking and being that have gone “obscured and misrepresented” 
and by “never letting difference become the other of a centralized identity.” (162–63)


	 James B. Haile III, in chapter 9 (193–232), utilizes Lewis Gordon’s notion of “the 
geography of reason” to reflect upon the significance of place in Africana philosophy. He 
defines place as “the phenomenal result product of existential (or meaningful) 
relatedness,” (199) which “sets forth fundamental relations.” (200) It is through these 
relations that “we begin to philosophize, to think.” (200). An Africana phenomenology, 
argues Haile, requires a “shifting the geography of reason” and consequently a 
“historization of the flesh” that situates “the concept of ‘place’ in the body.” (204) “Platial 
coordinates” are necessary to philosophize on the experience of African diasporic 
peoples in “the clay of Georgia, the verdant bluffs of Mississippi, the islands and the sea 
of the Caribbean, and the umbilical relations of home ground.” (219–20)


Part V


	 In the following essay (235–60), Jacoby Adeshei Carter juxtaposes Alaine Locke, 
José Vasconcelos, and José Martí to investigate their respective philosophies of race, 
nationalism, and cosmopolitanism. Synopses of each one’s philosophy of race opens 
the essay: Locke’s social constructivist view of race, Vasconcelos’ racial realism that 
see races as both biological and social, and Martí racial eliminationism and racial anti-
realist, that deems race as chauvinistic and divisive for nation building. (235) Carter 
creatively imagines a dialogue between the three: Martí challenging Vasconcelos and 
Locke with his racial eliminationism (248–51), followed by their respective responses to 
Martí (251–54), and closing with Locke’s challenge to Martí. (254–55) Carter’s goal is 
not to simply repeat their thinking for today’s realities, but to imaginatively retrieve 
“material for an incipient inter-American philosophy.” (255) This chapter is inter-
American philosophizing at its best.


	 In chapter 11 (261–83), Michael Monahan deploys Sylvia Wynter’s anticolonial 
philosophy to launch a critique of the Western philosophical tradition’s claim to 
universality and its erasure of the alternate other. (274) He contends that the 
supposedly timeless and universal concepts in philosophy have been placed 
deliberately in Latin America to maintain and legitimize, “through their violent imposition 
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on the global stage,” a domineering universality.  (261) Even the establishment of 
“America,” as an idea, is “born out of a violent imposition.” (261) As the antidote, 
Mohnaan declares, “Taking seriously the place and context of our philosophizing… 
bring[s] the critical encounter with the particularity of philosophical practice to the 
foreground,” and critically interrogates the idea that “there ever has been any such thing 
as philosophy simpliciter.” (261) Taking platiality seriously demands that one “come to 
grips with violence, exploitation, slavery, environmental degradation, and the general 
colonial ethos of domination, conquest, and manifest destiny,” which “shaped the way 
we think about philosophy and philosophers.” (261–62) The result of this anticolonial 
philosophical project is the “metacritique of reason” (273, quoting Lewis Gordon) and 
the “creolization” of reason. (271) 


	 In the next chapter (284–303), Lee A. McBride, III, paves a radical third way that 
succumbs to neither racial separatism nor colorblindness. For him, the term “inter-
American” is more than comparative. It is coalitional, “piecing together diffuse diasporic 
peoples in the Pan-American context.” (284) He argues that racial separatism is neither 
“anthropologically necessary,” nor without its own problems. (284) Most notably ignores 
multiplicities and intersectionalities. He puts forward an alternate way “that allows for 
multiplicitous identities extending beyond racial nationalisms and facilitates interracial, 
multicultural coalitions, opening avenues to intercultural communication and coalitional 
agency,” (285) the aim of which is to “open ourselves to… alternative matrices of 
intersectionality” (295) and “to engage in collective struggle.” (297)


Part VI


	 The concluding section on feminisms begins with Nadia V. Celis Salgado 
(chapter 13, 307–05), who philosophizes with and through Nuestra señora de la noche 
(2006), written by Mayra Santos-Febres. The basis of Celis’ brilliant argument is Santos-
Febres’ statement: “los marginados hemos aprendido a hablar con el cuerpo” [‘we the 
marginalized have learned to speak with the body’]. (307) Taking this as her 
epistemological ground, Celis declares, “Thinking the Caribbean from and with the 
body… is an essential project for a society founded on the violent incarnation of colonial 
and patriarchal power.” (307) To speak of the colonized body requires one to attend to 
the colonized land. The practices of “consuming” Black and indigenous bodies have 
“printed the forces of global economy in [their] flesh.” (309). Celis, through Nuestra 
señora, philosophizes the body as the cite of resistance, revealing “a body that ‘thinks’ 
and acts.” (312)


	 In the penultimate chapter (326–49), Andrea J. Pitts confronts “academic 
colonialism” by looking at indigenous women’s strategies of resistance in Abya Yala 
[neologism used by indigenous peoples to refer to the Americas]. (326) “Theorizing 
indigenous paths of resistance against neoliberalism” requires that one inquire into 
“knowledge production.” (326) Pitts unearths tools for a coalitional praxis that, alongside 
indigenous communities, challenge and reshape academic philosophy in the U.S. and 
Canada (327–28). The indigenous feminisms explored here preserve a salient contact 
between indigeneity and gender. (343)
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	 In the concluding essay (350–365), Stephanie Rivera Berruz explores an often-
ignored aspect of José Martí’s philosophy, “the role that gender plays in constructing the 
body politic of nationhood in Martí’s thought.” (352) Gender and sexuality, asserts 
Rivera, “are truncated in Martí’s notions or politics and social reproduction in way that 
reify coloniality.” (350) She deconstructs his language of nuestra América and Madre 
América, and how “nuestra” [‘our’] requires “the use of an essentializing nation of 
gender” and is solidified by “presumptions of heteronormativity that frame the 
possibilities of social reproduction.” (350) She asserts that “motherhood is constructed 
around normative masculine and gender roles, whereby the status of the male/son as 
citizen is read against the status of the female/mother as nation.” (353) She concludes 
that Martí’s philosophy both detaches and reattaches notions of nationalism and 
masculinism. (357) 


	 Across the essays, one notices some recurring interlocutors, past and present, 
repeating appearances, like José Martí, Franz Fanon, Martin Delany, María Lugones, 
W. E. B. Du Bois, Alaine Locke, Sylvia Wynter, José Vasconcelos, Paget Henry, and 
Lewis Gordon. Their frequency herein highlights their impact and intimates an emerging 
“canon” for this inter-American movement.  Traditions inevitably find exemplars from 
which to ground their unfolding tradition, and one could not think of better figures from 
which to build.  One can name a score of other critical voices left out of this inaugural 
text, but can and do enrich this transcontinental conversation—Cornel West, Linda 
Alcoff, Paul C. Taylor, Gregory Pappas, and Myisha Cherry, for example. A glaring 
omission is the lack of North American Indigenous voices. (Andrea J. Pitts does work 
with indigenous sources from Latin America.) With this said, a gem of this volume is the 
inclusion of interlocutors with less philosophical “press coverage,” like Arturo Alfonso 
Schomburg and Mayra Santos-Febres. 


	 The reader also detects recurring themes, like the body, place, power, violence, 
identity, and difference. These are all pressing concerns, which in our present time and 
place, require for fresh, and freeing, investigations. These life-and-death themes, I posit, 
are best explored in an inter-American fashion, by thinkers with an “umbilical” tie to the 
Americas whether they find themselves on “the clay of Georgia, the verdant bluffs of 
Mississippi, [or] the islands and the sea of the Caribbean.” (219–20) I suspect (and 
hope) this anthology will inspire further philosophy done inter-Americanly, and foment 
(hopefully) the coalitional praxis which grounds all philosophies born of struggle.
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