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In reading this book, | am reminded of Derrida’s opening to “The Ends of Man,”
which begins with the following unforgettable line: “every philosophical colloquium
necessarily has a political significance” (Derrida 111). This statement serves to
introduce Derrida’s hesitation regarding the political implications of speaking about the
relationship between philosophy and anthropology. The stakes at the time of this
colloquium were high and they have a precise date, namely, April 1968, which marked,
as Derrida notes, “the weeks of the opening of the Vietham peace talks and of the
assassination of Martin Luther King” (Derrida 114). Needless to say, an uncanny parallel
with our own situation is worth noting since the political significance of Another
Humanity is, of course, the one that we continue to experience even as | write this
review, namely, the everyday tragedy taking place in Palestine, which, during the time it
has taken to write the present review, has also been tentatively transformed by a peace
talk and ceasefire. | mention this parallel as a preamble to do justice, in my own way, to
Davis’ book and the issues that are raised therein.

Allow me to borrow once again from Derrida's text: Where are we today
regarding humanity? Many of the dominant strands of continental philosophy, to refer to
Derrida’s “The Ends of Man,” have operated within the space opened by a ruthless
critique of every connection between metaphysics and humanism. In fact, ever since
Heidegger’s “Letter on Humanism,” any appeal to the concepts of “humanity” or “the
human” are metaphysically suspect. While Heidegger does not fully develop the ethical
and political consequences of the enduring presence of metaphysical presuppositions
within every form of existing humanisms, we owe this critical vigilance to the work of
Derrida, Reiner Schirmann, and others who have sought to think within this space. |
say all of this as a preamble to my own engagement with Another Humanity since the
preface turns to a series of philosophers who have stood together for “human value”
and provide us with the impetus for re-constructing, performing, and defending “a truly
universal sense of humanity, another humanity” (xiv).

In the introduction, Davis argues that “the concepts of ‘the human’ and ‘humanity’
are sufficient tools to motivate a transition towards a decolonized future” (5). One of the
ways Davis avoids the critique of humanism developed by Heidegger and the other
previously mentioned post-Heideggerian thinkers is by introducing what | consider to be
one of the most important methodological interventions in Another Humanity, namely,
the call for thinking these concepts according to a logic of contamination that structures
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our modern/colonial world. According to Davis, “all concepts are contaminated by
histories of asymmetrical power, indeed by histories of domination, such that the task
becomes not to throw out problematic concepts (which would leave us with none) but
instead to strategically leverage the concepts that could be the most politically useful”
(5). This logic of contamination accompanies what | believe to be the second major
methodological innovation, which is Davis’ decision to situate his thinking at the
intersection of “a decolonial tradition that is also a deconstructive one,” following the
notion of “plural thought” in Adelkebir Khatibi (39). These two methodological
innovations help elucidate how Davis takes on the critiques of the human in the works of
thinkers as diverse as Walter Mignolo, Achille Mbembe, Calvin Warren, Zakiyyah Iman
Jackson, Alberto Moreiras, and others, while also holding onto what Davis refers to as
“another humanity.”

After elucidating the method guiding his use of the concepts “the human” and
“‘humanity,” Davis proceeds to offer compelling readings of W. E. B. Du Bois (chapter 1),
Edouard Glissant (chapter 2), Sylvia Wynter (chapter 3), Edward Said (chapter 4), and
finally Hannah Arendt (chapter 5). The book itself is divided into two parts: the first part
could be described as the theoretical foundations of Davis’ understanding of humanism,
while the second part reads texts alongside personal contexts and conversations meant
to emphasize the practical, lived questions that emerge from them. By adopting this
latter strategy, Davis furthers the methodological project outlined in the introduction of
the book, namely, by deconstructing the traditional boundaries between theory and
practice in the name of a decolonial ethics capable of thinking and practicing these two
moments in their indissociable unity.

Rather than reconstruct Davis’ careful arguments, | want to think within the
undecidable space opened by Another Humanity regarding deconstructive and
decolonial thought. More specifically, | am interested in dwelling with the moment where
Davis significantly encounters a point of resistance to his overall argument, namely, in
Glissant’s resistance to describe his work as offering any kind of “humanism.” Davis
begins chapter 2 of Another Humanity by citing a lengthy response by Glissant to the
question of whether his work can indeed be read as proposing a new humanism. The
crucial line is the following: “It is not a humanism, it is a poetics [Ce n’est pas un
humanism, c’est une poétique]” (112, cited in Davis). Davis proceeds to engage in a
deconstructive reading of Glissant’s text by asking the following question:
“‘Notwithstanding Glissant’s own understanding of his work, might it be the case that the
very reasons for which Glissant says his work does not offer a humanism — his
avoidance of systematic thought, his emphasis on a new approach to (worldly)
humanities, and his attempt to create not yet another ‘-ism’ but rather a poetics —
together form his contribution to a new humanism for today?” (112). This is an important
question and a decisive one at that for Davis’ overall argument. The resistance of
Glissant’s text is what will push Davis to suggest that perhaps what we find in the
Martinican thinker’s writings are not “humanism” in any straightforward sense, but
instead something like a “relational humanism” or even, following Gilles Deleuze and
Félix Guattari, a “minor humanism.”
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Glissant’s resistance to the vocabulary of “humanism” is important since it
reveals that existing gap between what we have understood by the concepts of “the
human” and “humanity” and what we might refer to, borrowing a phrase from Derrida’s
later thinking, a “humanism worthy of the name.” This seems to be the same sentiment
expressed by Heidegger in his famous “Letter on Humanism” when he writes,
“‘Humanism is opposed because it does not set the humanitas of the human being high
enough” (Heidegger 251). However, as he reminds us later on in the letter, “opposition
to “humanism” in no way implies a defense of the inhuman but rather opens other
vistas” (Heidegger 265). An example of this is precisely what Heidegger calls a “curious
kind of humanism,” which is one that distances itself from the concept of the human, but
to more intensely think through what it signals toward.

This glimpse toward an alternative thinking of humanism appears as soon as we
take seriously what Davis means by ethics. As he puts it in an interesting note, “I prefer
to describe Glissant’'s humanism as ultimately helpful for questions of ethics, that is,
questions of how to relate to one another and to the world around us, as opposed to
helpful for mobilizing around shared issues and making demands as a project of
building power. That we maintain these distinctions is important lest everything become
‘political” (133). Davis’ insight into what we might refer to as the originary ethics of this
other sense of humanism is important because it serves to deactivate two common
tropes: first, the trope that ethics is simply about our relationship to other human beings
and, second, that ethics is always already political. To suggest that Glissant’s humanism
opens a space that we might refer to as “ethical” where our conventional understanding
of “ethics,” “politics,” and even “humanism” seem to falter is precisely one of the merits
of Davis’ text. It is here that Davis develops an insight already mentioned in his previous
book, Choose Your Bearing where the notion of “decolonial ethics” is thought in a
radical way. Now within the context of Another Humanity, we can see that “decolonial
ethics” refers to an ethics that has subjected itself to its own deconstruction, which
means that it is no longer an ethics in the conventional sense. It is a space that is no
longer fully circumscribed by the notions of theory and practice, but where we
nonetheless encounter something like a pre-ethical or pre-political experience that is not
a moment of abstraction, but instead the very impetus of our ethical and political
decisions.

In conclusion, Davis’ book provides us with yet another account of what
decolonial ethics can look like in our contemporary epoch and there are many important
lessons we can take from Another Humanity, which, beyond being an academic text, is
also a protreptic. Another Humanity is a call to bring about another sense of humanity
that begins not merely as a theoretical exercise, but as primarily an existential one. |
believe that this is one of the ways to read the various moments of autographic
inscription in Davis’ text. They are not mere adornments or anecdotes meant to add a
human touch to an otherwise academic text. On the contrary, | believe they are best
read as an illustration of how this other humanism takes place beyond the supposed
division of theory and practice. They serve as reminders that our theory informs our
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practice and vice versa. Furthermore, these moments offer an important lens into the
pre-theoretical experience informing the work of theory, which is also ethically motivated
insofar as it responds to our being-in-the-world with others. Davis’ decolonial ethics is a
situated ethics, but it is also more than an ethics. What we have here in Another
Humanity is, to borrow the phrase he uses in Choose Your Bearing, “an ethical theory
that can no longer withdraw into carefree abstractions,” which will provide us both with
“ethical modes attuned to the rhythms of this century” and “one step toward a truer
academic philosophy, one finally made to the measure of the world” (Davis xiv—xv).
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