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English Abstract


In analyzing José Revueltas’ critique of Mexico’s political presidential system alongside 
John Dewey’s reflections on human nature and societal transformation, I argue that 
both philosophers illuminate profound connections among governmental and absolute 
claims of historical change in the Americas. Both suggest that our understanding of the 
human condition and historical actions are intricately interwoven with existentialist 
perspectives, wherein prevailing power dynamics and hierarchical statuses often 
compel individuals to resign themselves to predetermined fates or as I term Obeying 
Death. Taking both of their arguments, I claim that they provide us an American 
pragmatist take in asserting that significant societal changes emerge through education 
and defying accepting the role and forced historical shifts we are forced in presidential 
elections and state roles of the citizen itself.


Resumen en español


Al analizar la crítica de José Revueltas al sistema político presidencial mexicano, junto 
con las reflexiones de John Dewey sobre la naturaleza humana y la transformación 
social, sostengo que ambos filósofos iluminan profundas conexiones entre las 
afirmaciones gubernamentales y absolutas de cambio histórico en las Américas. Ambos 
sugieren que nuestra comprensión de la condición humana y las acciones históricas 
están intrínsecamente entrelazadas con perspectivas existencialistas, donde las 
dinámicas de poder imperantes y los estatus jerárquicos a menudo obligan a los 
individuos a resignarse a destinos predeterminados o, como yo llamo, a obedecer a la 
muerte. Tomando ambos argumentos, afirmo que nos brindan una perspectiva 
pragmática estadounidense al afirmar que los cambios sociales significativos surgen a 
través de la educación y desafiando la aceptación del rol y los cambios históricos 
forzados que nos vemos obligados a asumir en las elecciones presidenciales y los roles 
estatales del propio ciudadano.


Resumo em português


Ao analisar a crítica de José Revueltas ao sistema presidencialista mexicano em 
conjunto com as reflexões de John Dewey sobre a natureza humana e a transformação 
social, argumento que ambos os filósofos iluminam conexões profundas entre as 
reivindicações governamentais e absolutas de mudança histórica nas Américas. Ambos 
sugerem que nossa compreensão da condição humana e das ações históricas está 
intrinsecamente ligada a perspectivas existencialistas, nas quais as dinâmicas de poder 
e os status hierárquicos predominantes frequentemente obrigam os indivíduos a se 
resignarem a destinos predeterminados ou, como eu denomino, a obedecer à morte. 
Considerando ambos os argumentos, afirmo que eles nos fornecem uma perspectiva 
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pragmática americana ao afirmar que mudanças sociais significativas emergem por 
meio da educação e da resistência à aceitação do papel e das mudanças históricas 
forçadas às quais somos submetidos nas eleições presidenciais e nos papéis estatais 
do próprio cidadão.


__________________________________________________________


	 In the second part of Jose Revueltas’ Ensayos Sobre Mexico, titled, Mentalidad 
Sexenal Contra Conciencia Historica” (Six-Year Mentality versus Historical 
Consciousness), he vividly presents his vision of contemporary Mexico. Revueltas 
focuses on the impact of sexennialism in Mexico, describing it as a complex fusion 
where societal mindsets blend with lifestyles, attitudes, and strategic positions that 
surge uncontrollably during each presidential power shift within the oligarchic group 
(Revueltas, 150). He argues that genuine historical transformation cannot be confined 
to six-year presidential terms or specific successions alone. Critiquing political 
ideologues, Revueltas asserts they often fail to grasp the profound significance of these 
transitions, emphasizing instead that true change arises from ongoing, interconnected 
struggles among the working class and youth, transcending the limitations imposed by 
any single administration.


	 Additionally, Revueltas explores these themes in his essay Resurrección Sin 
Vida (Resurrection without Life), where he delves into the neglect of human 
responsibilities and the evasion of worldly duties, suggesting that true freedom 
demands a deeper engagement with the world around us. In “Resurrection without Life,” 
Revueltas gives us the narrative of a character named Antelmo Suárez, who, feeling 
emotionally dead, lives a bleak life in Mexicali during World War II. He relies on a 
woman named Raquel for support. Despite the war’s indirect impact, he remains 
disconnected from reality, consumed by inner turmoil and existential despair. Raquel’s 
practical care provides a fleeting connection from his existentialism, but Antelmo’s 
reflections reveal his deep sense of hopelessness and disconnection from the world. 
The hopelessness derives not just an existential component of what it means to serve 
the country, but it also reveals what I call “Obeying Death;” a existentialist position one 
realizes that the changes in history are forced upon while also recognizing that they are 
not acknowledged in that same historical shift. There is a need, a purpose, for the being 
to understand who they are in history and nation. 


	 Nevertheless, the same theme is also drawn from Dewey’s essays Does Human 
Nature Change? and The Unity of the Human Being. In Does Human Nature Change? 
Dewey emphasizes that human nature changes but also remains constant. That is, 
Dewey warns that thinking in extreme opposites can cause confusion and problems. 
Rather, he argues that we should consider options between the extremes that we take 
human nature to be. In addition, in The Unity of the Human Being, Dewey claims also 
that humans can only be developed through social experiences. The value judgments 
that guide human behavior encompass physical actions, thoughts, observations, and 
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emotional responses that build upon stagnant creations of what it means to understand 
the unity of a whole collective person. 


	 In analyzing Jose Revueltas’ critique of Mexico’s political system alongside John 
Dewey’s reflections on human nature and societal transformation, I argue that both 
philosophers illuminate profound connections among governmental policies, societal 
evolution, and individual existential engagement that are all united on the historical 
categories of what it means to change and evolve in human nature. They reveal how 
entrenched power structures and societal norms shape human agency and influence 
the quest for genuine social progress. Both suggest that our understanding of the 
human condition and historical actions is intricately interwoven by not just a State, but 
that state to determine what it means to be united as a true human being. 


	 This resonates with pragmatism, asserting that significant societal changes 
emerge through active community engagement rather than passively accepting 
historical interpretations as absolute truths. This prompts me to argue that as societies 
persist in grappling with existential conditions akin to those articulated by Revueltas and 
Dewey, we must critically deconstruct the central assertions regarding human nature 
and the role of what it means to be a citizen watching and being forced to be taken upon 
set historical canons.  


	 This paper proceeds as follows: Section 1 examines how Revueltas’ essays 
Mentalidad Sexenal Contra Conciencia Historica (Six-Year Mentality versus Historical 
Consciousness) and Resurrección Sin Vida (Resurrection without Life) advance a 
pragmatist critique of historical determinism, highlighting the potential for societal 
change by adhering not only to legal mandates but also to the transformative 
possibilities ushered in by presidential transitions. Section 2 argues that Revueltas’ 
perspectives on Mexico establish a pragmatist nexus resonant with Dewey’s conception 
of human nature, underscoring the imperative to mitigate the stagnation portrayed in 
Revueltas’ essays. This section explores the convergence between Revueltas and 
Dewey (as I will call the Deweltas view) on the evolving nature of humanity amidst 
enduring challenges posed by historical determinism and existentialism. Ultimately, I 
conclude that the Deweltas synthesis represents an ongoing philosophical challenge 
regarding human nature, necessitating the critical dismantling of modes of thought that 
lead towards nihilism and diminish hope in the human community.


Section 1: 


	 Revueltas’ essays Mentalidad Sexenal Contra Conciencia Historica (Six-Year 
Mentality versus Historical Consciousness) critiques that Mexico’s pollical system of 
sexenalismo or in English, a six-year presidential cycle portrays a dysfunctional 
framework that leads to flaws such as people becoming opportunistic, inefficient, and 
gives out a short-terminism that leads to people to believe that true social change truly 
happens. What Revueltas claims is that the way Mexican political and social reality is 
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heavily obscured by the promises and ideals of presidential movements that generate 
opportunistic takes of people’s hopes. For instance, Revueltas claims the following:


Now then, the six-year term characteristic is not just a folkloric feature of Mexican 
politics and politicians, like the pistol at the waist and the wide-brimmed Texan 
hat on the head were in other times. It is something else: it expresses, on the 
surface of society’s relations, the internal and profound existence—like that of a 
tuberous plant eaten away by parasites—of a fundamental deformation and 
perversion in the historical process of the country’s development (Author 
Translation) (Revueltas 1985, 150-51) [1]


Revueltas here starts us off by talking about how the six-year presidential terms in 
Mexico draws more to just a change of presidential order but also brings about the 
analogy towards what it means to be Mexican to begin with. Revueltas claims that 
“pistol at the waist and the wide-brimmed Texan hat…tuberous plant eaten away by 
parasites,” he is relating that towards the stereotypical images of the Mexican and what 
they are symbolically have been perceived. That is that the simple fact that a presidency 
is coming to a change, which is crucial to Revueltas, brings about the way a nation’s 
history, folklore, and outdated symbols and stereotypes all come into the same 
presence of what it is exactly needed in the deep structural problems that are “eaten 
away” from parasites of corruption that come about to who gets to win. 


	 What this begs question for Revueltas is that when we start to talk about “new 
beginnings,” such as when a new presidential candidate is going to go into terms, those 
are not new per se. But what is actually going on is a cyclical nature of governance that 
instills into nationalistic modes of though and progress that we as people have been 
taken to believe. Revueltas claims this as: 


Thinking and acting in terms of six-year periods in Mexican politics— not 
because there are rationally pre-established plans and goals — It obeys the 
presidentialist nature of the government system, where, above and beyond, but 
with the obsequious and convoluted subordination of the other branches, the 
executive centralizes, controls, and dictates… The Mexican presidential six-year 
term, due to the ideological misconception in which it appears as a “new era” that 
begins anew each time, conceals and erases the presence of the real premises 
from the immediate past that unfold in their here and now of the present, as if it 
were an unexpected, arbitrary, and causeless occurrence. The presidents that 
followed, López Mateos and Díaz Ordaz, found themselves before the same 
mechanics of political ground and, unsurprisingly, faced the same stubborn, 
provincial, obstinate, and unimaginative misunderstanding of the regime as a 
whole when it came to immediate social expressions and their consequences, let 
alone positioning themselves intelligently within its true problems. Neither 
president set out to achieve anything of greater importance beyond ‘saving’ their 
six-year term in office, and after them, the flood could come. In the end, now the 
flood will inevitably have to fall upon someone. (Author translation) (Revueltas 
1985, 151-53) [2]


What Revueltas claims here is that it is a continuation of the same systemic issues and 
practices that have been continuously given by the government that reverts the status 
quo to be a “new” form of beginning. What Revueltas terms a “new era” means that the 
Inter-American Journal of Philosophy                                                       Spring 2026
____________________________________________________________________________________

Volume 17, Issue 1, Page 25



Obeying Death: Jose Revueltas and John Dewey’s Defiance to History by Layla Y. Mayorga Gonzalez

government sustains a nationalistic and progress-orientational mode of thought that 
people are led to believe in a make-believe promise of reveal and progress that, 
unfortunately, people buy in as hope while things remain unchanged. This reveals for us 
that the way we think of government as our leaders and what is meant to help us 
sustain a sort of human progress seems to be only branded as “new” or “changed” 
when a new presidential candidate is placed in a country. Revueltas saw this in the 
Mexican government and stood out to readers to show that it seems to be not only a 
deceptive narrative of newness but also an unchanging political cycle. 


	 However, this brings us to question not just the nature of government but also the 
nature of what we consider progress to happen in historical marks and changes. The 
reason this is important is because when a new presidential candidate is brought into 
office or is elected, they are automatically written into history as an exemplar of those 
certain years. What Revueltas coins is that six-year terms not just aim to explain a 
mode of progress that leaves out what the previous president did but also generates an 
ongoing façade of progress and a destruction of hopes of peoples that give their wills of 
belief towards the new symbol of history. It generates a political and philosophical 
pathology that alienates community but dismisses the grievances of the people who 
voted for them to move towards what they believe will generate change. 


	 Leaders for Revueltas prioritize securing their legacies and becoming 
opportunistic in their alliances and short-term policies that later abandon the long-term 
changes (Revueltas 1985, 153). Thus, Revueltas claims that for us to address true 
historical and structural challenges that leave people ad-hoc and wishfully thinking there 
will be change and disappointed for the no changes after each presidency of their lives, 
there is a need to move beyond the constraints of the cycle to embrace an approach to 
find change. As Revueltas claims that “From this, it follows that the real processes of 
historical transformation do not operate in six-year terms nor does a specific presidential 
succession alienate them. In the end, the fate is sealed for contemporary society in 
Mexico and in the world. It doesn’t matter if the centurions of the bourgeoisie, at the foot 
of the cross, gamble the revolutionary garments of a people they have already deemed 
defeated. Their resurrection will not be mythical” (Author Translation) (Revueltas 1985, 
153). The ruling class (as he calls the bourgeoisie) believes that the people have made 
up their minds that they defeated struggles and that their change will bring about 
comfort as they defeated the previous struggle. However, for real change to occur, it will 
not come from its current political system as it exists as the elites feed into the hopes of 
the people’s will. 


	 This brings the connection to Resurrección Sin Vida (Resurrection without Life) 
where Revueltas gives us a story where the main character, Antelmo Suárez, reflects on 
his disconnected existence amid war and a strained relationship with two women 
named Raquel and Alejandra. Although he is physically alive, he feels emotionally numb 
and detached, as if he is already dead. War, while a powerful external force, does not 
affect him emotionally; it simply adds to his sense of inevitability and despair when the 
realization of his aftermaths after the war. His relationship with Raquel is similarly 
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detached, with her love feeling mechanical rather than passionate, and Antelmo 
remains indifferent to it. The short story summarizes the themes of existential despair, 
showing how intense events can surround someone, yet feel trapped in a life devoid of 
meaning or purpose as one becomes involved in wars that are part of a presidential 
history. 


	 The reason he is indifferent is due to him having to follow orders to kill the person 
he truly loved, the women named Alejandra. While he does it, he slowly becomes 
detached from everything and just obeys what is given and ordered for him to do. For 
instance, in the short story, Revueltas claims that Antelmo, 


[A]llowed himself to be loved like a dead man, as one loves the dead; a 
gravestone where his name was inscribed, naked of being: Antelmo Suárez, 
inside whose body he lay as in the deep interior of a coffin. Raquel’s love taught 
him much more about himself than he could have reflected on until that date 
about his own person: he was truly dead, this is what happened. One cannot die 
in life without resurrecting, but he had resurrected towards death, towards 
nothingness, although this nothingness of his was so full, as it was, of elements 
of matter, attitudes, words, intentions. He cared very little about being now in 
Mexicali—as one would be in any other indifferent hell—where he had already 
come resurrected in his nothingness, so important in every sense to him. (Author 
Translation) (Revueltas 1979, 85) [3]


A bunch of things, a damn bunch. The blind discipline, that abstract obedience, 
the absolute abdication of a destiny that was not the predetermined one to be 
lived by him, with each minute seen and heard beforehand. He obeyed, then. It 
didn’t bother him; it never bothered him. It was just another fact of his death: the 
dead obey, they do nothing else but obey. (Author Translation) (Revueltas 1979, 
86) [4]


They are still unchained. The divine doesn’t concern those who are not.” But 
today, he recited it with an indescribable ironic bitterness, and without Alejandra. 
He didn’t mind obedience, blind discipline. “The dead obey,” he said again. 
(Author Translation) (Revueltas 1979, 88-9) [5]


You have an appointment with Alejandra today at four in the afternoon, on the 
sidewalk of the Maine monument. The instructions are for you to eliminate her. 
Immediately after that, you will leave the country heading north to Mexico. 
Understood?” —The terrifying prison of obedience, an obedience so atrocious 
that it becomes freedom. “The divine doesn’t concern those who are not.” Every 
five minutes, an American military convoy passed in front of the Mexicali station. 
Antelmo reclined his neck on one of the rails, his body turned toward the 
embankment, as if lying on his back. It was night. He didn’t want to close his 
eyes, and he could still see, at a distance, the lights of La Chinesca, in whose Li-
Po restaurant Raquel would be working, unaware of the suicide of her beloved. 
(Author Translation) (Revueltas 1979, 91) [6]


Antelmo has lost all sense of purpose or destiny and now simply obeys life, much like a 
dead person who does not make choices but just follows orders. Even when given 
instructions to kill someone, Antelmo does not feel anger or resistance; he sees it as 
just another part of his lifeless existence as his connection to his duty to Mexico. His life 
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has become a routine of obeying commands, and he is detached from both life and 
death, living in a state of numbness and indifference even in the realization he must kill 
the person he loves. The connection to the state, Mexico provides us a context of what 
is not just the ethical and moral thing to do, but that as a soldier, placing yourself for the 
state, even if it means to rid of the moral connections one has towards another 
generates a death. 


	 What is significant from the story of Antelmo to Revueltas’ previous work in 
Mentalidad Sexenal is that in Resurrección advance a pragmatist critique of historical 
determinism of feeling dead and existential as a mode of life in being contingent to a big 
part of a historical moment of serving a State. That is, Antelmo’s emotional numbness 
and passive submission to external commands can be seen as a metaphor for the 
experience of many individuals in contemporary political systems, particularly in the 
context of electoral politics of what a soldier or the duty of being in service extends 
towards to. Much like Antelmo, who is detached from life and death, I claim that many 
individuals in the Americas when a presidential change happens, many may perceive 
their participation in elections as passive, characterized by a lack of genuine agency or 
meaningful choice. 


	 Rather than actively shaping political outcomes, they may feel as though they are 
simply going through the motions, placing their hope in the election of a new president 
or the promises of change, yet remaining disconnected from any real sense of efficacy 
or empowerment. This resignation parallels Antelmo’s surrender to his fate; the cyclical 
nature of political promises that often go unfulfilled cultivates a sense of disillusionment, 
leading individuals to “obey” the system without any expectation of meaningful 
transformation. In both instances, there is a profound disconnect from personal agency
—a pervasive sense that one’s ability to influence the future has diminished, leaving 
individuals trapped in a system beyond their control. 


	 This shows how in Mentalidad Sexenal, for many, hope in political change 
becomes a routine, a cycle of waiting for external forces—such as the outcome of 
presidential elections—to resolve their struggles, even as they remain fundamentally 
powerless to alter their circumstances. Thus, this brings us to question what does 
democracy really mean when in this case?  People are made dead within their human 
nature of disillusionment of progress, watching history exist and become pawns of 
obedience that need to continue in some way to “survive,” or always to obey? This is 
where I coin that Revueltas’ perspectives on Mexico establish a pragmatist nexus 
resonant with Dewey’s conception of human nature in regard to progress. 


Section 2: 


	 The convergence between Revueltas and Dewey (as I will call the Deweltas 
view) on the evolving nature of humanity amidst enduring challenges posed by historical 
determinism and existentialism. That is, if it is the case that when we expect hope and 
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wishful transformations as we manage to see history happen, how exactly can we as 
people prevent the dismissal of history and our lives becoming an obedient death? I 
claim that Revueltas and Dewey argue that true societal transformation arises through 
ongoing, interconnected struggles among the working class and youth, rather than 
through the confines of any single administration to take a foot towards generating what 
it means to be history. 


	 In Dewey’s essay, Does Human Nature Change? Dewey emphasizes that human 
nature changes but also remains constant. Dewey warns that thinking in extreme 
opposites can cause confusion and problems. Rather, he argues that we should 
consider options between the extremes that we take human nature to be. For instance, 
he claims that: 


I think the proper answer is that human nature does change…(Dewey 2008, 286) 
The assertion that human nature cannot be changed is heard when social 
changes are urged as reforms and improvement of existing conditions. It is 
always heard when the proposed changes in institutions or conditions stand in 
sharp opposition to what exists…It is hard to teach an old dog new tricks, and it 
is harder yet to teach society to adopt customs which are contrary to those which 
have long prevailed. (Dewey 2008, 287-88)


Dewey here takes the idea that human nature does indeed change but is met with 
challenges of wanting to change from customs that have prevailed for a long time that 
make it harder for people to see the change fully manifest. That is, just from his phrase, 
“It is hard to teach an old dog new tricks” is used here to illustrate the difficulty of 
persuading individuals or societies to adopt new ways of thinking or behaving, 
especially if those changes challenge long-standing customs and practices. 


	 However, Dewey is suggesting that this resistance is not necessarily a reflection 
of human nature itself being immutable. Rather, it reflects the difficulty of overcoming 
entrenched habits, traditions, and social structures such as the ones Revueltas speaks 
about when it comes to presidential changes. That is, human nature is not fixed, but 
rather it is malleable and shaped by the experience in the social context that transforms 
into people wanting to keep such stagnant structures. 


	 In this case, if Revueltas in Resurrección, Antelmo becoming numb and obeying 
what we he needs to do for the country is then a product of the change of the 
environment of the State. It shows what the ingrained practice that we are living in is 
one that “is hard to teach an old dog new tricks” (Dewey 2008, 287-88). It shows us that 
we have patterns that release hopelessness that human nature does not change. For 
instance, Dewey claims that: 


Citizens of one country do not hate those of another nation by instinct…I have 
used the case of war as a typical instance of what is changeable and what is 
unchangeable in human nature, in their relation to schemes of social 
change….The point is that the obstacles are put there by social forces which do 
change from time to time, not by fixed elements of human nature. (Dewey 2008, 
289-90)
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What Dewey means there is that when it comes to understanding the animosity or the 
negative feelings between citizens or those in power, they are not instinctive parts of 
human nature, but rather they are shaped by the social and political factors of the 
environment itself. That is, as he claims, “Civilization itself is a product of altered human 
nature” (Dewey 2008. 291). Where war and conflict are not fixed per se but rather 
remain “fixed” because of the same system that keeps being in place as the best one 
for the country to be. This was Revueltas’ main take on Mentalidad Sexenal whereas 
Dewey, the unchangeable aspect of human nature such as having hostility and 
hopelessness of change is often a product of the kept social context which one lives. 


	 That is, the Deweltas view shows the obstacles to peace or cooperation between 
nations and citizens themselves are not inherent in human nature but are instead the 
result of specific social, historical, and political factors that can be altered or 
transformed. Dewey further supports this as: 


Habit, not the original human nature, keeps things moving most of the time, 
about as they have moved in the past. If human nature is unchangeable, then 
there is no such thing as education, and all our efforts to educate are doomed to 
failure. For the very meaning of education is modification of native human nature 
in formation of those new ways of thinking, of feeling, of desiring, and of believing 
that are foreign to raw human nature… The theory of human nature is 
unchangeable is thus the most depressing and pessimist of all possible 
doctrines. (Dewey 2008, 292) 


Dewey here claims that habits are the patterns that we learn that guide us as individuals 
rather than fixed or immutable aspects of human nature. In other words, human nature 
is changeable because if it where the case that we had “fixed” behaviors, education and 
the way it has changed and challenges us to think for ourselves would exist. That is, 
education is a prime example of what grants human nature to change and grow. 


	 This, I argue is also what Revueltas claims in Mentalidad Sexenal that shows as 
a method to escape obeying death that Antelmo or, Revueltas himself explains in his 
short story that leads people to no longer believe or hope in changes of what the 
institution they nationally give themselves to obey. The possibility of progress can 
happen, but it is only a possibility. We leave ourselves with the imagination and hopes 
that others will fix the situations for us. This, as Revueltas alludes, will not be able to 
move forward and continue to slowly becomes a sort of Antelmo, who loses his whole 
humanity by becoming numb to obeying orders of the institutions of what is right and 
what generate a sort of unchangeable human nature of our lives that leads it to be 
pessimistic. Not also we become Antelmos, but only those in power receive that “human 
nature change” to be given as our blind discipline of “absolute truths” as our leaders 
sustain what is meant to help us sustain a sort of human progress seems to be only 
branded as “new” or “changed” when a new presidential candidate is placed in a 
country. 


	 This brings a connection to Dewey’s work in The Unity of the Human Being, 
where he claims also that humans can only be developed through social experiences. 
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The value judgments that guide human behavior encompass physical actions, thoughts, 
observations, and emotional responses. For instance, Dewey claims that “The phrase 
“unity of man” has at first, accordingly, a negative meaning. It expresses a way of not 
talking about soul and body, body and mind. The word “unity” is a protest against the 
canonized dualism expressed in the presence of the word “and” (Dewey 2008, 324). 
When Dewey speaks of “unity of man” as having a “negative meaning,” he is pushing 
back against the dualism that has long been present in philosophy, such as in 
Descartes that often treats mind and body (or soul and body) as separate entities, with 
the mind seen as superior or detached from the physical body. Such as in when he 
claims that “The phrase “unity of man” is a protest against analysis of man into separate 
elements, as well as against traditional split into body and soul (Dewey 2008, 325) …
We may reject the traditional dualism. In my conviction we should reject it” (Dewey 
2008, 331). Dewey rejects this separation, proposing instead that mind and body are 
inseparable and part of a unified human nature. The “unity of man,” reinforces his belief 
in the possibility of change through education and his opposition to the idea of an 
unchangeable, fixed human essence that a human body and soul is meant to be 
dualistic or individual of itself from others and its environment. 


	 What this brings is that Dewey, much like Revueltas, challenges the idea that 
change is neatly confined within certain structures or frameworks, such as political 
terms or set pessimistic loss of hope that human nature cannot change. That is, like in 
Revueltas Mentalidad Sexenal, the elite’s view of the working class as already defeated 
reflects Dewey’s critique of the belief that human nature is fixed and unchangeable in a 
nation. The bourgeoisie sees the people’s revolutionary spirit as extinguished, much as 
those who claim that human nature is unchangeable assume that people cannot break 
out of their established patterns like Antelmo in Resurrección. Dewey, however, would 
reject this fatalism. He believes that human nature is malleable through education and 
social experience. This links to their critiques that societal change is hopeless, showing 
that both Dewey and Revueltas reject the idea that the status quo seals society’s future 
and is one that we should defy. For example, Dewey claims that: 


This abstract principle becomes concrete as soon as one thinks not of 
environment in general, but of the human environment; that which is formed by 
contacts and relations with our human fellows. Psychiatrists have made us 
familiar with disturbances labeled “withdrawal from reality.” They have pointed out 
the role of this withdrawal in many pathological occurrences. What are these 
withdrawals but cases of interruption or cessation of “the active operative 
presence of environing conditions in the activities of a human being”? (Dewey 
2008, 328)


What both show us about what it means to be a human in regards to their nature is that 
when even being withdrawn from reality, or obeying death, or accepting that human 
nature does not change is a factor of the whole environment overall and its 
interconnection or as Dewey would acclaim its unity.  The “[Presidential changes and 
State has] made us familiar with disturbances labeled “withdrawal from reality” that their 
position in power provides us an assurance to change (Dewey 2008, 328). While, the 
issue is that these disturbances are creating us to remain stagnant and compliant to not 
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stand up to changes. This is also connected to Revueltas’ dismissal of a “mythical 
resurrection” of the people, or their struggles can be seen as a critique of the belief in a 
miraculous or predetermined change for the presidential change to give them 
(Revueltas 1985, 153). Dewey would agree that genuine change does not happen in 
mythical or sudden ways but through gradual, intentional modifications in habits and 
institutions such as Revueltas aims to explain what it means to live and see what 
happens in a presidential election. 


	 Dewey and Revueltas entail that changes emerge through education and defying 
accepting the role and forced historical shifts we are forced in presidential elections and 
state roles of the citizen itself. The change is learning, realizing, and knowing more 
about why exactly there is a need to battle the obedience of death and what exactly it 
means to watch history pass through our minds is progress being placed in the 
movement of real transformation. The questioning itself is the embracement of the 
education that is one of the cores of American Pragmatism. In this case, change or what 
we call human nature is understanding that learning, even if it is one bit, can generate a 
historical shift of one’s own life that is just as impactful as one of a presidential leader 
changing rather than up taking a nihilist acceptance that is just how it is meant to be.  


	 In this case, when we watch a president becoming elected, the demos, the unity, 
become placed aside because we have let it happen as the unity currently is as the 
many Antelmos who are complacent to be placed in mindsets of obeying death that 
destroy and place us in pessimistic destruction of our humanity that is worse than 
depression, but rather as Dewey alluded, a withdrawal of even one’s own stance for 
their individuality. 


	 It is a withdrawal from reality because we are no longer united for humanity but 
rather want others to make the changes for us while we do not give our parts to also 
make parts of our history become real. The Deweltas connection of human nature is 
both pessimistic and optimistic; a tautology that is part of human nature itself that many 
of us are forced to confine and accept and obey. But as Revueltas claims, we do have 
order to control and deny; education, as Dewey claims, is that unifying key component 
to self-proclaimed autonomy.


	 Loss of hopes, gains of hopes, watching anger and fears are united all together 
under a historical consciousness that is also linked to human nature that comes to show 
that we as people do have a say and place in history that we let happen. Antelmo 
having to kill Alejandra, killing himself in the process of loyalty, this loyalty, also kills 
many of us citizens that do not question and accept the forced history that we meant to 
accept as a disposed “and.” The “and” here, is the “president” and “us.” This separation, 
as absolute, derives that unity desires to keep us at a set nature of habits and condition. 
Thus, as Revueltas would claim, if he were alive, what is the point of dying when we are 
not allowed to die in the proper way nature is supposed to give us? It is important then, 
to consider what it means to defy what makes us human, and be able to take control of 
the power of what it means to experience history and reject the absoluteness that at 
times is forced when we watch it happen right on our phones and world-wide. 
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Notes


	 [1] Spanish: “Ahora bien; la característica sexenal no es nada más un rasgo 
folklórico de la política y los políticos mexicanos, como lo fue en otros tiempos la pistola 
al cinto y el sombrero de anchas alas tejanas encima de la cabeza. Es otra cosa: 
expresa sobre la superficie de las relaciones de la sociedad, la existencia interna,  
profunda— igual que si se tratara de una tuberosa carcomida por los parásitos— de 
una deformación y perversión fundamentales del proceso histórico del desarrollo del 
país.” 

	 [2] Spanish: El pensar y el actuar por sexenios de la política mexicana — no 
porque existan planes y metas preestablecidas de un modo racional — obedece al 
carácter presidencialista del sistema de gobierno, donde por encima y al margen, pero 
con la obsecuente y complicada subordanacion de los demás poderes, el ejecutivo 
centraliza, maneja y dispone…El sexenio presidencial mexicano, a causa del equivoco 
idelogico en que aparece como una “nueva era” que se reanuda cada vez, disimula y 
borra la presencia, que se produce en el pasado inmediate de las premisas reales que 
vienen a desplegarse en su ahora y aquí del presente, como si se tratara de un 
acontecer inesperado, arbitrario, y sin causas…Los presidentes que siguen, López 
Mateos y Díaz Ordaz, se encuentran ante la misma mecánica de los suelos políticos y, 
para no variar, con la misma incomprensión tozuda, aldeana, contumaz e inimaginativa, 
del régimen en su conjunto, ante las expresiones sociales inmediatas y ante sus 
consecuencias, ya no se diga respecto a saberse situar de un modo inteligente dentro 
de su problemática verdadera. Uno y otro presidente no se propusieron nada de mayor 
importancia que no fuese ''salvar” su sexenio de mandato gubernamental. y después de 
ellos podría venir el diluvio. En fin, ahora el diluvio tendrá que caer sobre alguien 
definitiva. 

	 [3] Spanish: Él se dejaba amar como un muerto, como se ama a los muertos; 
una lápida donde estaba inscrito su nombre, desnudo del ser: Antelmo Suárez, dentro 
de cuyo cuerpo yacía como en el interior profundo de un féretro. El amor de Raquel le 
enseñaba sobre sí mismo mucho más que cuanto él pudiera haber reflexionado hasta 
la fecha respecto a su propia persona: en verdad estaba muerto, esto era lo que 
ocurría. No se puede morir en vida sin resucitar, pero él había resucitado hacia la 
muerte, hacia la nada, aunque esta nada suya estuviese tan llena, como estaba, de 
elementos de materias, de actitudes, de palabras, de intenciones. Le importaba muy 
poco estar ahora en Mexicali —como encontrarse en cualquier otro infierno indiferente
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—, a donde había venido ya resurrecto en su nada, tan importante en todos sentidos 
para él.

	 [4] Spanish:  Un montón de cosas, un endemoniado montón. La disciplina ciega, 
esa obediencia abstracta, la abdicación absoluta de un destino que no fuera el 
predeterminado para ser vivido por él, con cada minuto visto y oído previamente. 
Obedecía, pues. No le molestaba; nunca le molestó. Era un dato más de su muerte: los 
muertos obedecen, no hacen ninguna otra cosa más que obedecer.

	 [5] Spanish: Aún ellos están desencadenados. No atañe lo divino a quienes no lo 
son.» Mas hoy lo recitaba con una indecible amargura irónica, además sin Alejandra. 
No le repugnaba la obediencia, la disciplina ciega. «Los muertos obedecen», se dijo de 
nuevo.

	 [6] Spanish: Tú tienes hoy una cita con Alejandra, a las cuatro de la tarde, en la 
acera del monumento al Maine. Las instrucciones son que la liquides. Inmediatamente 
después de eso saldrás del país con destino al norte de México. ¿Entendidos? —La 
espantosa cárcel de la obediencia, una obediencia tan atroz que hasta se vuelve 
libertad. «No atañe lo divino a quienes no lo sean.» Cada cinco minutos pasaba un 
convoy militar norteamericano por enfrente de la estación de Mexicali. Antelmo reclinó 
la nuca sobre uno de los rieles, el cuerpo vuelto hacia el talud, como si reposara 
acostado boca arriba. Era de noche. No quiso cerrar los ojos y todavía pudo 
contemplar, a cierta distancia, las luces de La Chinesca, en cuyo restaurante Li-Po 
estaría Raquel trabajando, ajena al suicidio de su querido.
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